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11THE ANNOUNCEMENT OF THE REDEMPTION

5,60810 and 5,666,11 have passed, and after the declaration of the

leader of our generation that "Teshuvah now, Redemption now" (in

the years 5,701-312). During these subsequent years there has been

an increase of the revelation of the inner dimension of Torah. Over

the years this revelation has increased more and more, to the point

where the fountains have been disseminated to the farthest reaches

of the world, even the most remote location. And not only has the

results extended to these remote regions, but the actual fountains of

knowledge have been introduced there.

…We have already completed everything; the Holy Temple is

complete, standing ready in Heaven. Similarly, in all other respects,

"all is prepared for the banquet." Everything is complete and

contained, as it were, in a closed box, which has been given - along

with its key - to every Jew.13

The only thing left to wait for is for a Jew to cry out once more,

with one more request, demand and another reminder: "how long?!...

And when one does so, he will cause our righteous Moshiach to

enter this synagogue and take all of the Jews who are here, along

with all other Jews, to our Holy Land, to our Holy City Jerusalem,

to our Holy Mountain, to the third Holy Temple.

(From the talk of Shabbos Parshas Devarim, Shabbos Chazon, (postponed)
Tisha B'Av, and from the talk of 10 Av (before evening service)

and the 11th of Av, 5751)

10.  See Sefer HaSichos-Toras Sholom, p. 237. Igros Kodesh, Admor
MaHaRayatz, vol. 1, p. 485.

11.  See talk of the Last Day of Passover, 5730 (published in the addendum

to the series of 5666. Likkutei Sichos, vol. 7, p. 209).

12  "Proclamation" in "Hakeriah v'hakedushah" 5701-5703 (Igros Kodesh,
Admor MaHaRayatz, vol. 5, p. 361 ff. p. 377 ff. p. 408 ff. vol. 6, p. 430 ff.)

13.  See Likkutei Sichos, vol. 28, p. 289. See there for cross references.
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BESURAS HAGEULO10

concept. Additionally, this is the year 5751 whose initials stand for

"It will be a year of wonders I shall show him," including the

wonders associated with the true and complete Redemption,

concerning which it says "as in the days of our departure from

Egypt, I will show him wonders."6

From all of the above it is clear that the present time and the

present location is most appropriate for Moshiach's coming.

This means that a Jew believes with perfect faith that our

righteous Moshiach, "a king from the House of David, who meditates

on Torah and is preoccupied with the Commandments,"7who

subsequently becomes the "certain Moshiach" (by fulfilling [all the

requirements to be "presumed Moshiach"], succeeding [as

"presumed Moshiach"] and [then] building the Holy Temple on its

site and gathering the dispersed of Israel"8), will literally now enter

this synagogue and will arrive, liberate us and lead us proudly to our

Land. He will lead each and every Jew to the Holy Land, to

Jerusalem, to the Temple Mount - to the third Holy Temple.

*     *     *

This is the most fitting time for Redemption, since we are now

living in the "afternoon" of the sixth millennium, after the year

5,500,9 after the passing of the various deadlines, such as the year

Traditionally, Tisha B'Av, the day of the destruction of both Temples, is also the
birth date of Moshiach. Translator's note.]

6.  Michah 7:15.

7.  Rambam, Hilchos Melachim, 11:4.

8.  Ibid. [According to Rambam, there are two stages to Moshiach: the
"presumed Moshiach," who can be identified as a "a king from the House of
David, who meditates on Torah and is preoccupied with the Commandments,"
etc., and a certain or established Moshiach who has fulfilled all of the
requirements of the "presumed Moshiach" and in addition rebuilds the Holy
Temple and gathers the dispersed of Israel.  Translator's note.]

9.  See Sefer HaSichos, 5750, vol. 1, p. 254 ff.
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1.  Shir HaShirim 2:8 and ShirHaShirim Rabbah on this verse.

2.  Yeshayahu 56:6.

3.  Jerusalem Talmud, Makkos 2:6. Mechilta, end Parshas Yisro. Rashi,
beginning Parshas Mishpatim. Middos 5:4. Sanhedrin 86b (in the Mishneh ).

Rambam, Hilchos Sanhedrin 14:12.

4.  See, at length, the letter of between the 10th of Shevat and the 15th of

Shevat 5747. Lekkutei Sichos vol. 31, P. 235 ff.  Sefer HaSichos 5747, talk of

Shabbos Parshas Terumah. See there for cross references.

5.  [The term "mazal" has several meanings: luck, star, fortune, fate, etc. In
general, it refers to a person's portion from above. Certain dates, such as a
birthday, are more propitious for receiving one's "heavenly share," since such
dates are also determinative of the nature of one's "portion from above."

33

As was discussed recently on several occasions, all the signs of

Redemption point to the fact that "Behold (he) Moshiach is

coming"1 imminently. (The fact that Moshiach has not yet arrived

is incomprehensible).

*     *     *

This concept is all the more powerful now that we are in a threefold

house: a house of prayer, a house of Torah study and a house for acts

of loving-kindness. Moreover, this is the house of my sainted father-in-

law, the leader of our generation, the Moses of our generation. This

place is thus analogous to and a prelude for the third Holy Temple

which also comprises a threefold character: "My house is a house of

prayer,"2 it is a house of Torah (as it was the location of the Sanhedrin

near the Hewn Chamber3), and it is a house for acts of loving-kindness

(which were generated through) the offering of sacrifices.4

The fact that this is the Shabbos of Tisha B'Av at Mincha time,

the birthday of Moshiach, when there is a strengthening of

Moshiach's Mazal,5 adds even greater significance to the above
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Devarim
Interrupted Vision

The phrase “Shabbos Chazon” applies both to “The Vision of Isaiah,” the Haftorah 

of retribution read before Tisha B’Av, and the vision of the future Beis HaMikdash, 

the Temple, vouchsafed to every Jew each Shabbos Chazon. They are connected by 

the principle of ‘descent for the sake of ascent.’ This concept applies to our approach 

to Torah, that each day we must envision it as being given anew. That requires an 

interruption. The interruption between the giving of the Torah each day is similar to 

the interruption of sleep. Even during a lengthy interruption, a long sleep, so to speak, 

we should not despair, but look forward to and envision the new day of Redemption.

The Torah reading before Tisha B’Av is always Devarim – the
first section of the book of Deuteronomy. However, this Shabbos 
is also known as Shabbos Chazon – literally, the Shabbos of Vision 
– because the opening words of the Haftorah are “The Vision of
Isaiah.” Shabbos Chazon – Isaiah’s Vision – is the last of the three 
Haftorahs of retribution, the final prelude to the destruction of the 
Temple.

Yet the phrase “Shabbos Chazon” as interpreted in Chassidus
indicates something else – that on that Shabbos each and every
Jew is shown a vision of the future Beis Hamikdash – the Temple that
will be built in the days of Moshiach. Such a designation seems
more appropriate for the seven weeks after Tisha B’av, when the 
Haftorahs speak of comfort, consolation and the future rebuilding
of the Temple.

Obviously, there must be something about the Shabbos before 
Tisha B’av which includes both visions – that of the Temple’s 
destruction and that of the Temple’s rebuilding. Further, since 
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the same phrase – Shabbos Chazon – alludes to both visions, that
phrase must reveal the inner connection between Tisha B’Av and 
Moshiach.

There is a principle in Jewish mysticism called ‘descent for the 
sake of ascent.’ This means that in order to reach a higher level, 
one must first descend to a lower level. As a result, one will ascend 
incomparably higher than would have been possible otherwise.

This concept – descent for the sake of ascent – recognizes that
the descent itself is secondary. Indeed, since G-d is the essence of 
good, of necessity the descent only serves as the means to achieve 
the elevation that follows. The idea goes further: the descent is 
itself the beginning and the first step of the ascent, even though it 
appears to lead in the opposite direction.

So, although the phrase “Shabbos Chazon” refers to the Haftorah, 
to Isaiah’s Vision and the prophecy of destruction, that destruction
itself is only the ‘descent for the sake of ascent’ – and therefore 
also the first step toward building the Temple anew. Thus, in the 
destruction of the Temple – anticipated on Shabbos Chazon – can
already be seen the beginning of the Redemption, signified by the
vision of the future vouchsafed to every Jew, specifically on that 
Shabbos.

However, descent and ascent are opposites. Granted that G-d 
established the order of the world so that descent would precede 
ascent – destruction coming before a building to greater heights
– the question is, why is the world structured like that? Why 
could things not proceed by a continual elevation, going always
higher and higher? More specifically, why did the Temple – the
Beis Hamikdash – have to be destroyed in order to build the new, 
permanent Beis Hamikdash of the times of Moshiach? Why must 
there be anger before reconciliation – a concept powerfully and
succinctly expressed by Isaiah: “I will give thanks to G-d, because 
He was angry with me”?
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– how much more must the third and final Temple surpass its
two predecessors. After an interruption, that is, a first step, of
nineteen hundred years, the Temple Moshiach will build must be
incomparably, inconceivably, greater.

The practical lesson from all of the above is simply this: Even 
during the weeks prior to the destruction, even close to the moment
of destruction, to Tisha B’av itself – and even to this moment if our
righteous Moshiach has not yet come, one should not despair. This
interruption, however long, is only temporary. This pause is the 
actual beginning of the new building. Learning anew – as if the
Torah is being given this day, with all its innovative insights – leads 
automatically to the new era, that of Moshiach, when, as G-d tells 
the Jewish people, “A New Torah will go out from Me.”

(Based on Sefer HaSichos 5750, Vol. II pp. 595-605)
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what alters and elevates the nature of the world. This expresses
itself when there’s an interruption and our service begins anew 
each day.

This fact – that the Torah must be given anew each day – explains 
why we need sleep, that is, why there must be an interruption in our
Torah study. Without such an interruption, the uniqueness of each 
day’s learning and each day’s mitzvos would not be recognized.
Without the interruption, one’s Divine service would become
simply habitual. Even the novelty would be part of the ‘same old,
same old,’ as the saying goes. (Interestingly, Psalm 137 declares 
that, experiencing the Redemption, we will feel as if we were 
“dreamers” until now.)

Sleep interrupts a Jew’s Torah study and mitzvah observance 
precisely in order to emphasize the newness of each day’s effort. 
As man is made a “new creation” each day, so too his Torah and
mitzvos are a “new creation,” automatically higher than the
previous state. Indeed, there is a qualitative change, a difference in 
degree, not just in kind.

Thus, in order to reach the new, higher state, logically there
must be an interruption, a break and a barrier between one state
and the next. Therefore, the interruption is itself part of one’s 
divine service. The “intermission” is an integral component of the 
action, necessary to reach the next level.

This also answers the question regarding ‘descent for the sake of 
ascent.’ In order for there to be something new and unique in the 
Temple of the times of Moshiach, there had to be an interruption in 
the Temple service itself. Building a new Beis Hamikdash – the Temple 
in the era of Redemption – required a cessation and termination of 
the previous Temple. Thus the destruction is actually part of and
the first step toward building the new, permanent Temple.

Now, if the second Temple was greater than the first because
there was an interruption – that is, a first step – of seventy years 
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The answer lies in the connection between the Haftorah and the
weekly Torah reading – between Shabbos Chazon and the portion of 
Devarim. Just as the Haftorah for the Shabbos before Tisha B’av is
always the vision of Isaiah – and hence the name Shabbos Chazon 
– so the Torah reading for the Shabbos before Tisha B’av is always 
the portion of Devarim.

The Torah reading begins “These are the words which Moses 
spoke unto all Israel.” The phrase “these are the words,” which 
otherwise would be superfluous, emphasizes something specific
and current – something that can be pointed out and identified.

That is, the phrase “these are the words,” the opening phrase 
of the portion of Devarim, tells us that the words of Torah – these
words – are present, identifiable significant and are currently
active. It’s as if we are hearing them from Moses today – as the
Sages explain, every day the words of Torah should be new in your
eyes.

Indeed, the newness of Torah is reflected in the daily blessing 
over the Torah, which is in the present tense – “Blessed are You . . 
. Who gives the Torah.” It is continually being given and received. 
And this continuous giving of the Torah parallels the continuous 
creation of man. In fact, that the Torah must be new in our eyes 
each day explains why we need sleep.

That is, we might ask a question similar to the one regarding 
‘descent for the sake of ascent.’ Why do we need to sleep, which 
interrupts our Torah learning? Why can’t we be awake continuously
and just learn more and more each moment?

The perfection of the world requires our Divine service, making 
it a “dwelling place for G-dliness.” The Torah learning and mitzvah-
observance of the Jewish people draws holiness into the world,
transforming and elevating the very nature of existence. Our task
is to transform and uplift the world, to give it a new character. In 
our own personal service we have to change our nature; that’s 


