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11THE ANNOUNCEMENT OF THE REDEMPTION

hundred and seventy") where he lived and worked for the last ten

years of his life, which represented the sum total of his entire life's

work. 

This will occur specifically through completion of the service in

the "lower hemisphere," indeed in, the uttermost depths "raise up"5

and This in turn will reveal the entire building of "the Sanctuary of

G-d which Your hands established," including the roof, where "the

King Moshiach... stands on the roof of the Beis HaMikdash [Holy

Temple] and will proclaim to Israel, 'Humble ones, the time for

your Redemption has arrived!"6 All this is "raised up," i.e.,

achieved by the (uplifting) efforts within the lowliest aspects of

existence. 

…The most essential matter is to bring about the true and

complete Redemption And in order for G-d to achieve this goal He

"needs," as it were, the participation of every Jew. This means

living Jews, souls within bodies. The Redemption comes through

"our deeds and efforts," and it "depends," as it were, on the Jewish

person's consent, desire and proclamation that not only has "the

time for your Redemption arrived," but that the Redemption is

actually here, literally speaking. As mentioned above, Geulah

(Redemption) is cognate to the term Giluy (Revelation), and is a

reference to the revelation of the Master of the world within Golah
(exile). It is the effort of the Jews in exile that brings this about.

(From the talk of Monday, 28 Sivan 5751)

5.  See Torah Or, Bereishis 4a. See also Likkutei Sichos, vol. 18, p. 33.

6.  Yalkut Shimoni, Yeshayahu 499.
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An analogy may be drawn between the general idea of exile and

Redemption, (i.e., the relationship between Redemption and exile)

and the specific location, where we are presently situated - in the

"lower hemisphere."1 

This "miniature Sanctuary"2 is where my sainted father-in-law,

the leader of our generation established his domicile, and the place

from which the wellsprings of Torah were disseminated to the

entire world. Thus the Redemption and the building of the third

Temple, "the sanctuary of G-d which Your hands established,"3 will

begin from and occur specifically within this place. 

True, the site of the Temple is in the Holy Land, in Jerusalem,

on the Temple Mount. However, since the building of the Temple is

facilitated by "our deeds and service in the course of exile,"4

particularly, through our efforts to "disseminate the wellsprings of

Torah to the remotest reaches" in the end of the age of exile, then

this location, and only this location, embodies the full preparation

for "the sanctuary of G-d which Your hands established.'"

Imminently the revelation of "the Sanctuary of G-d which Your

hands established" will occur in this place. For, indeed, My sainted

father-in-law, the leader of our generation, can demand and effect

that the revelation of "the Sanctuary of G-d which Your hands

established," occurs first and foremost in the location ("seven

1.  [The term "lower hemisphere" refers to the Western Hemisphere. The
Rebbe here indicates that just as there is a general relationship between exile
and Redemption, so there is a specific relationship between the place of exile in
the "lower hemisphere" and the place of Redemption, Jerusalem. Translator's
note.]

2.  Yechezkal 11:16. Megillah 29a.

3.  Beshallach 15:17.

4.  Tanya, beg. of ch. 37.
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deserve7 to see the immediate realization of the Messianic Age of

which it is written:

"In that time8... the only occupation of the entire world will be to

know G-d exclusively. Israel will thus become great sages and will

know the hidden matters and will grasp the knowledge of their

Creator according to the capacity of man, as it says9 "for the earth

will be filled with the knowledge of G-d as the waters cover the sea

bed'"

(From the talk of Shabbos Parshas Shelach, 
Mevorchim Hachodesh Tammuz, 5751)

interprets this as a reference to the need for us to employ our own understanding
of G-d. Translator's note.]

7.  In accordance with the promise of the King Moshiach to the Ba'al Shem

Tov: in response to the Ba'al Shem Tov's question "When will the master come?"

Moshiach's response was "When your wellsprings will be disseminated to the

farthest reaches." (The holy epistle of the Ba'al Shem Tov - Keser Shem Tov,

beginning).

8.  Rambam, at the conclusion of his work, Mishneh Torah.

9.  Yeshayahu 11:9.
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Shelach
The Land Is Very, Very Good

Ten spies said the Jewish people could not conquer the land of Israel. Joshua and 

Caleb said that “If G-d desires us, He will bring us into the land.” Since we derive the 

law of a minyan from the ten spies, obviously there is a positive element in their claim. 

They wished to remain in the desert, without the distractions of sowing and planting, 

to study and pursue a deeper relationship with G-d isolated from the mundane 

world. Joshua and Caleb argued that the deepest relationship comes from performing 

mitzvos with kabbalos ol – through submission to G-d’s Will rather than reason. This 

transforms the world into a dwelling place for G-dliness.

This week’s Torah reading begins with the story of the spies. After the 

Jewish people received the Torah, they proceeded towards the land of

Israel. Before entering, Moses sent twelve spies – one from each tribe – to 

determine the terrain and the type of people that lived there. This was 

done to prepare for the coming war, for at that time Moses and the Jewish

people anticipated an immediate entrance to and conquest of the land. 

However, ten of the spies came back with a discouraging report, claiming 

the land of Israel was unconquerable. Only Joshua and Caleb insisted that 

if G-d told them to go, they would surely succeed. But the Jewish people 

were persuaded by the account of the ten spies. They became afraid of 

the coming battles and did not want to enter the land. They complained 

about Moses and threatened to rebel, to return to Egypt. As a result, G-d 

decreed that the generation that left Egypt would wander the wilderness 

for forty years and die there. Their children would conquer the land.

From this negative incident we derive an important principle in

Jewish law. The ten spies who spoke disparagingly about the land and its 

conquest were called a “wicked congregation.” From this identification we 
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derive the concept of a minyan – a quorum of ten men that constitutes 

a congregation. At first glance, this doesn’t make sense. Our sages tell us 

that every matter of holiness requires a minyan. Why do we learn this 

principle – matters of holiness require a minyan – from the ten spies, who 

actually rebelled against G-d and are called a “wicked congregation”?

To understand the apparent contradiction requires the insight 

of Chassidus, the inner teachings of the Torah. For the sin of the ten

spies actually teaches us how to approach Redemption and the days of

Moshiach.

From one perspective, it’s clear why they did not want to enter the land 

of Israel. In the wilderness, they did not have to worry about their material

needs. They had food from heaven – the manna; they had water whenever 

they wanted, from the well of Miriam; the Clouds of Glory protected them,

killing the snakes and scorpions and ironing their clothes. Freed from the

worries of everyday life, they could concentrate on learning Torah. In their 

minds, this was the true way to learn Torah and be attached to G-d.

Their mistake was not realizing that there is a higher level of service,

namely, fulfilling the mitzvos of the land of Israel. One’s Torah study and 

attachment to G-d is then much greater. They mistook the secondary path

– life in the wilderness – for the essential one – living in the land of Israel. 

Their only mistake was thinking the forty years in the wilderness was 

their final goal, when in fact it was only a preparation for the final stage,

fulfilling the mitzvos and studying Torah in the land of Israel.

Accordingly, since their concern was to remain in a state of holiness 

and attachment to G-d, we derive from them the law of a minyan – ten

men constitute a congregation for matters of holiness.

What was the difference between the reasoning of the ten spies and 

that of Joshua and Caleb, who were convinced that the generation of the 

Exodus could enter and conquer the land? The ten spies felt unprepared 

to enter the land. Having to sow, plow, reap and harvest – having to spend

most of their time earning a living – would detract from their ability to 

fully and properly study Torah. They desired to be isolated from life’s

BESURAS HAGEULO8 BESURAS HAGEULO
The Announcement Of The Redemption

1.  The "hidden" dimension of Torah, which unifies the "hidden" dimension

of a Jewish person with the "hidden" dimension of G-d." See Zohar III, 73a.

Likkutei Torah, Vayikra, 5c. Nitzovim, 46a. And in several other places.

2.  The revelation of the giving of the Torah did not reach into this

hemisphere. See Igros Kodesh of the Rebbe MaHaRayatz, vol. 2, p. 331. See

there for cross references.

3.  The fifty year period includes - and with particular emphasis - the timely

date of the 28th of Sivan (28=koach-strength) of this week, (which is blessed

from this Shabbos) - See, at length, the talk of the 28th of Sivan (Sefer HaSichos,

5751, p. 635ff.) [The 28th of Sivan is the anniversary of the Rebbe's (and
Rebbitzin Chaya Mushkah Nishmoso Eden) arrival in America in the year 5701.
Translator's note]

4.  Kiddushin 15a. Mechilta and Rashi, Mishpatim 21:6.  Also note Likkutei
Torah of our Parsha, 42d ff.

5.  Divrei HaYamim I, 28:9. See Tanya, Kuntres Acharon, 156b and in several

places.

6.  [A reference to G-d's response to Moses that the sending of the spies to
Israel was not G-d's own command, but it was based on Moses' discretion, lit.
"according to your understanding." In the full text of the Sicha, the Rebbe

27

The dissemination of the wellsprings, the inner dimension of

Torah,1 outward to the most remote places, has already occurred.

This is exemplified by the innovative extension of these

wellsprings in our generation to this "lower hemisphere"2 in which

the leader of the generation, my sainted father-in-law, the Moses of

the generation, established his residence. From here these

wellsprings are being disseminated to the farthest reaches of the

world for over a fifty year-Jubilee period,3 a time referred to as

"eternal."4

As a consequence of the increased dissemination of the

wellsprings of Torah to the outside world, which has exceeded the

quota, and the enhancement of "know the G-d of your father"5 and

of the concept of "according to your understanding,"6 we 
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wisdom, is a nullification of the self, a connection to the Will of G-d.

Obviously, there is an eternal lesson in the argument of the spies, and 

in the counter-argument of Joshua and Caleb. According to the spies, we

are not able to enter the land of Israel; we need more preparation, more 

education. We need forty years in the wilderness. Our generation must 

isolate itself, perfect itself, study Torah undisturbed. This generation must

prepare the way, and perhaps the next generation will be able to enter the 

land. But first we must reach the highest extent of wisdom.

This, of course, is the argument of those who say this generation is not 

ready, or this generation is not worthy, to be the generation of Redemption, 

the one to greet Moshiach. The argument is, we need more time, we 

need more preparation, we need to isolate ourselves and concentrate on

Torah study, on becoming attached to G-d through wisdom, reason or 

understanding.

The counter-argument is that of Joshua and Caleb. Every Jew, regardless 

of his or her level of understanding or accomplishments, is capable of 

entering the land of Israel immediately – right now. Entrance into the land

– that is, bringing Moshiach – depends on conducting ourselves according 

to the prayer of Joshua and Caleb – “the land is very, very good.” It requires 

us to act in a manner of kabbolos ol – accepting the yoke of heaven. Our 

mitzvos, even our Torah study, must be in a manner that demonstrates 

that “G-d desires us.” True, the coming of Moshiach depends on each 

and every one of us. But it does not depend on our wisdom, our level of

preparation, our progress through “forty years in the wilderness.” Rather,

every Jew is capable of performing the mitzvos with kabbolos ol – to 

fulfill G-d’s Will simply because it is G-d’s Will, because “He desires us.”

Acting in this manner, automatically and immediately we can enter the

land that is “very, very good,” with the coming of Moshiach.

(Based on Likkutei Sichos 33, pp. 85-94)
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struggles and hardships; they did not want to interact with the other 

nations. This would interfere with their spiritual progress. Out of their

great love for G-d, they wished to focus solely on increasing in wisdom, 

going ever higher in their understanding of and attachment to G-dliness. 

As a result of the mistaken reasoning of the spies, it would be the next 
generation, the one that followed them, that entered the land. Although 

the generation of the wilderness had reached the pinnacle of wisdom, had 

been thoroughly immersed in learning Torah, the next generation was 

the one that actually entered the land of Israel and fulfilled the practical 

mitzvos.

On the other hand, Joshua and Caleb argued that the people should

enter the land immediately. They said that the land would not interfere 

with their attachment to G-d. Just the opposite. Living in the land of

Israel, fulfilling the mitzvos and studying the Torah there, the people 

would reach the highest possible level. Their connection to, and the 

revelation of, G-dliness, would be unimaginable. On what did they

base this argument? “If G-d desires us, He will bring us into the land.” 

That is, the entry to and conquest of the land of Israel is connected with

G-d’s desire and G-d’s Will. G-d wants the Jewish people to be in the 

land of Israel, learning Torah and performing mitzvos there. When the 

Jewish people do enter the land, they fulfill G-d’s innermost Will. This 

automatically reveals the truth that G-d desires the Jewish people; it also 

reveals that the Jewish people’s attachment to G-d is at the deepest, most

essential level possible.

Attachment to G-d in the wilderness depended on a lack of distractions.

Unburdened by the concerns of daily life, the Jewish people focused on 

gaining wisdom. Attachment to G-d in the land of Israel depends on 

involvement with the mitzvos. It requires a submission to and fulfillment

of G-d’s Will. The difference between these two types of attachment is

highlighted by the appeal of Joshua and Caleb that “the land is very, very

good.” The doubling of the word “very” indicates that the highest level 

of attachment, higher than exercising reason, higher than the bonds of 


