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world will be a necessary consequence, so that “the world will be
filled with knowledge of G-d as the waters cover the ocean bed.”

(Based on Likkutei Sichos 35, pp. 94-100)
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seven commandments incumbent upon them. On the one hand,
the Jewish people can compel the nations (verbally as well as
physically) to accept the commandments. Or, the influence may be
indirect, so that the nations recognize on their own the necessity
of keeping their seven mitzvos, since they were also given by G-d
in the Torah.

These two methods, compelling and persuading, have a role in
the times of Moshiach as well. Maimonides explains that Moshiach,
after the ingathering of the Jewish people, will correct the world,
so that so that all the peoples of the world will serve G-d together.
Later, Maimonides says that in the times of Moshiach there will be
neither hunger nor jealousy, etc., and the business of the world will
be to know G-d.

In the first case, Moshiach compels the nations to acknowledge
G-d’s sovereignty and presence; in the second, as a result of the
tranquility and security of the Jews, the nations recognize the
G-dliness in the world on their own.

These two methods parallel the different types of miracles that
accompanied Abraham and Sarah as a result of the miraculous
birth of Isaac. Abraham, being the father of many nations (which
is what the word “Abraham” means) had to be directly involved,
compelling the nations over the course of time to acknowledge
G-d’s sovereignty. Sarah, on the other hand, was a ruler (the
name “Sarah” meaning princess, in a general sense), removed,
like a monarch, from a direct connection. The effect of her miracle
followed automatically, like a royal decree, without her involvement
or interference.

And at the end of exile, with the coming of Moshiach, this
fundamental purpose of the birth of Isaac will finally be perfected.
Then, since the revelation of G-dliness to the Jewish people will be
complete, their influence on and recognition by the nations of the
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Clearly, the birth of Isaac was a catalyst in Abraham and Sarah’s
relationship to the world. Isaac is unique because he was the first
child born as a Jew. His birth - and its consequences - serves as a
paradigm for the birth of the Jewish people - and the consequences
thereof. Specifically, one of the fundamental aspects of Isaac’s birth
— and therefore the birth of the Jewish people at Sinai, with the
giving of the Torah — was its effect on the nations of the world. That
effect has two aspects, one connected with the miracles associated
with Abraham, one connected with the miracles associated with
Sarah.

Now, it’s well known that there are seven Noachide
commandments — seven commandments that apply to all
mankind. According to Maimonides, Moses was instructed by
G-d to compel the nations to accept these seven commandments.
Further, any non-Jew who accepts and observes the seven Noachide
commandments is a righteous gentile, and has a share in the World
to Come. However, his acceptance must be based on the fact that
G-d commanded them in the Torah and knowledge of them came
through Moses.

Since the Torah and its mitzvos were given solely to the Jewish
people, we may well ask why the Jewish people have to compel the
nations of the world to accept the Noachide commandments, or
why the non-Jew must observe them because they are commanded
in the Torah.

The question may be answered thus: because Creation exists for
the sake of Israel and for the sake of Torah, after the birth of the
Jewish people and the giving of the Torah, every commandment to
the world at large must be through the mediation of Israel and the
Torah.

Looking more closely at Maimonides, we see that there are two
ways in which the Jewish people can get the nations to accept the
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Chayei Sarah

INFLUENCING THE NATIONS

The miraculous birth of Isaac enabled Sarah and Abraham to influence the nations
of the world. The two ways they influenced the world anticipate how Moshiach will
affect the world.

After the death of Sarah, the Torah tells us that Abraham
took another wife, Keturah, who bore him six sons. There is
something rather puzzling about this. We know that the birth of
Isaac — which occurred when Abraham was one hundred years old
— was a miraculous event. In fact, the Torah goes to great length
to emphasize the miraculous nature of Isaac’s birth, repeating on
several occasions the wonderment of Abraham and Sarah when
told the news, the advanced age of Abraham and Sarah, etc.

Yet, when Abraham has six more sons —forty years later — there is
no indication that it’s a miracle or at all unusual. If the birth of Isaac
when Abraham is one hundred is a miracle, how much more so the
birth of six more sons when Abraham is one hundred forty! We
would expect some indication — either from Abraham'’s perspective,
as when he laughed when told of Isaac’s birth, or from the Torah’s
perspective — that this too is unusual. But there is nothing beyond
the statement of the fact.

We must therefore ask, why doesn’t the Torah focus on the
miraculous nature of the birth of Keturah’s children? Why only
Isaac, the son of Sarah? The answer, surprisingly, includes an
important insight about the times of Moshiach.

When Isaac was born, Sarah remarks that others will rejoice
with her. Rashi, foremost of Biblical commentators, explains that the
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blessing and miracle of Isaac’s birth brought with it many blessings
and miracles: many barren women were remembered with Sarah,
many sick people were healed on that day, many prayers were
answered, and there was much joy in the world. The birth of Isaac
brought salvation and rejoicing to the world at large.

Because Isaac was born, Sarah became the agent for and source
of miracles and blessings for many other people. In the same way,
the miracle of Isaac’s birth caused Abraham to experience other
miracles, namely, the birth of six more sons forty years later.

There is another parallel which, as we shall see, is very
significant. Those who benefited from Sarah — the multitude that
shared in her miracle and blessing — were not Jewish. In the same
way, the six sons of Abraham from Keturah — who were born as a
result of Isaac’s birth — also were not Jewish. In other words, the
birth of Isaac, the link to the Jewish people, enabled his parents to
influence and benefit the rest of the world.

Still, there are essential differences between Sarah and Abraham
in this regard. The first difference is when the world benefited. The
extension of Sarah’s blessing and miracle occurred immediately.
When she gave birth, other previously barren women also gave
birth; on that day the sick were healed, etc. The extension of
Abraham’s blessing and miracle to the nations of the world was
delayed. In fact, it happened forty years later, with the birth of the
six non-Jewish nations.

The second difference is how the benefit came about. In Sarah’s
case, the effect was automatic, requiring no further action on her
part: as she was blessed, so automatically the nations were blessed.
They benefited as a natural consequence of her situation. On the
other hand, in order for the nations to benefit from Abraham’s
miracle, another miracle was required. The blessing required a
separate action on the part of Abraham.
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