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,utkpb ubtrt ohrmn .rtn l,tm hnhf
“As in the days of your exodus from Egypt, I
will show [the people] wonders.”1

A

s is well known, the Zohar2 {as explained in the maamarim
of the Rebbeim3} focuses on the fact that this verse uses
the plural form “days.” [It raises the question:] The exodus from Egypt took only one day, [as mentioned in the verse]
recalling the exodus:4 ohrmn .rtn l,tm ouh ,t rufz, ignk “So that
you will remember the day of your exodus from the land of
Egypt”. Why then does the above verse mention “days,” using a
plural form?
It is also necessary to understand the meaning of the verse
“As in the days of your exodus from Egypt, I will show [the
people] wonders.” According to the simple meaning of the verse,
the intent is that the Future Redemption, may it come speedily in
our days, led by Mashiach, will be characterized by overt miracles
as was the redemption from Egypt. The comparison is, however,

1.
2.
3.
4.

Michah 7:15.
The inclusions to the Zohar, Vol. I, sec. 25; Vol. III, p. 176a.
Or HaTorah, Nach on this verse, secs. 3 and 7 (pp. 486-487); the maamar of this title,
5708 (Sefer HaMaamarim 5708, p. 159).
Shmos 13:3; Devarim 16:3.
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/s"xc
problematic. It is explained in several verses and statements of
our Sages5 that the Future Redemption will be [unique, being] a
complete redemption that will not be followed by exile. This is
not true with regard to the exodus from Egypt. Thus the Future
Redemption will surpass the Redemption from Egypt. For this
reason, according to one opinion, in the Era of the Redemption,
we will no longer recall the redemption from Egypt.6 And even
the opinion which maintains that the redemption from Egypt will
be recalled in that Future era6 requires a special teaching [to
make this known. One may infer that the natural tendency will be
to ignore the exodus from Egypt because of the great revelations
that will characterize the Future Redemption].
Why then does the verse state: “As in the days of your exodus
from Egypt, I will show [the people] wonders,” implying that the
advantage of the Future Redemption is that it will be
characterized by overt miracles like the exodus? Indeed, the verse
indicates that the wonders that characterized the exodus from
Egypt are the beginning and the source for the wonders of the Era
of the Redemption. This implies that there is an advantage to the
exodus from Egypt over the Future Redemption. [How is this
possible — and why is the above comparison made — if the
Future Redemption will surpass the exodus?]
II The core of the explanation is that there are two interpretations
to the verse: “As in the days of your exodus from Egypt, I will
show [the people] wonders”:
a) that the Future Redemption will resemble the redemption
from Egypt and will be characterized by overt miracles as that
redemption was; and
b) that the miracles that will characterize the Future
Redemption will be considered wondrous even when compared
to the miracles of the exodus from Egypt.7 The intent is that
although in general the miracles of the Future Redemption will
5.

6.
7.

Yirmeyahu 16:14-15; Yeshayahu 43:18-19; Berachos 12b; Tosafos, Pesachim 116b,
Mechilta, Shmos 15:1; see also the maamar entitled Ki BiChipazon Yatzasa (Sefer
HaMaamarim 5708, pp. 151-152).
Berachos, loc. cit.
Pri Eitz Chayim, Shaar Chag HaMatzos, ch. 7, quoted in Or HaTorah, loc. cit., sec. 8.
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c"na,wv ixhb t"h /s"xc
vzc 2rvzv euhs gushu '1,utkpb ubtrt ohrmn .rtn l,tm hnhf
hrvu 'ohcr iuak hnhf a"nc [3ubhthab ubh,ucr haursc tcuv]
rat vzv ouhv ,t rufz 4ch,f n"hmh ,rhfzc ifu 'sjt ouhc v,hv n"hmh
rntb vnku 'ohrmn .rtn l,tm ouh ,t rufz, ignk 'ohrmnn o,tmh
ohrmn .rtn l,tm hnhf cu,fv ifu,c c"vkm odu /ohcr iuak hnhf
vrvnc tuck vsh,gv vkutdva tuv vzc yuapv aurhps ',utkpb ubtrt
v,hva unf ,utkpb ubtrt ka iputc whv, ubesm jhan h"g ann ubhnhc
5k"zr hrntnu oheuxp f"ufc rtucn hrv 'icun ubhtu 'n"hmhs vkutdv
f"tan ,ukd whrjt ihta vnhka vkutd whv, vsh,gv vkutdv teusa
vkutdvn r,uh vcrv ,hkgb whv, vsh,gv vkutdva hrv 'n"hmhs vkutdv
odu '6jhanv ,unhk n"hmh ihrhfzn iht ,jt vghs hpk ifka 'n"hmhs
uvnu 'sjuhn sunhk vz kg lhrm 6jhanv ,unhk n"hmh ihrhfzna vghsvk
vkutds hukhgva ',utkpb ubtrt ohrmn .rtn l,tm hnhf urnut
vrh,hu /n"hmhc whva unf ,utkpb ubtrt whvh zt oda vn thv vsh,gv
gnan ,utkpb ubtrt ohrmn .rtn l,tm hnhf cu,fv iuakns 'uzn
kg od aravu vkj,vv ov ohrmn .rtn l,tm hnhc uhva ,utkpbva
vkutdvc vkgn aha icun vzns 'vsh,gv vkutdc uhvha ,utkpbv
/vsh,gv vkutd kg n"hmhs
o h r m n . r t n l , t m h n h f ) v z e u x p c a ' v z c r u t h c v ,suebu ( c
vkutda 't aurhp /ohaurhp hba ah (,utkpb ubtrt
whva unf ,utkpb ubtrt whvh zt oda 'n"hmhs vkutdvf whv, vsh,gv
uhvh vsh,gv vkutdc uhvha ,utkpbva 'wc aurhpu /n"hmhs vkutdvc
/u y 'z v fh n ( 1
/t 'uge d"j /c 'txr ,uynavc t"j (2
n"vx) u,kj,c j"a, l,tm hnhf v"s /(zp,-up, wg) z"xu d"x p"vg l"b ,"vut (3
/(159 wg j"a,
/d 'zy vtr /d 'dh tc (4
_ r n t b u d " v v " s u , / l k h t u c " g x ' c h , u f r c / y h -jh 'dn whgah /uy - sh 'zy whnrh (5
j"a, iuzpjc hf v"s vfurtc vtru /n"fcu /(t 'uy jkac p"vg t,khfnn) c 'zye ohjxp
/(152-151 wg oa n"vx) u,kj,c
/oa ,ufrc (6
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resemble those which accompanied the redemption from Egypt
(as in the simple meaning of the verse), there will be a [distinct]
advantage to the miracles of the Future Redemption, to the extent
that these miracles will be considered wondrous when compared
to the miracles of the exodus.
To explain the advantage of the miracles that will characterize
the Future Redemption over the miracles of the exodus from
Egypt in terms of Kabbalistic terminology: It is well known8 that
to take the Jews out of Egypt, [G-d] had to take them out of the
49 gates of impurity. That is why the days of the Counting of the
Omer begin directly after the exodus from Egypt, for on each of
the days of this Counting, we leave one of the gates of impurity.
The departure from these gates of impurity comes about by
drawing down the Gates of Binah (“Understanding”). Therefore,
the exodus from Egypt is mentioned 50 times in the Torah,
corresponding to the 50 Gates of Binah.9
As is well known, there are several levels of the 50 Gates of
Binah.10 [For example, there are] the 50 Gates of Binah as they are
drawn down into Malchus, [as it is said:]11 “From the side of the
Yovel (i.e., Binah), they are drawn to Malchus.” On a higher level,
[these Gates] exist as they are [all] included in the fiftieth Gate,
the level of Kesser ([and more particularly,] within Kesser itself,
the level of Atik).
On this basis, we can understand why the miracles that will
characterize the Future Redemption will be wondrous when
compared to the miracles of the exodus from Egypt. For in the
exodus from Egypt, the 50 Gates of Binah which were drawn
down refer to the level of Binah (as the Gates were drawn down
through the level of Malchus). In the Era of the Redemption, by
contrast, the influence will come from the Gates of Binah as they
are included within Kesser.12 Moreover, within Kesser itself, the

8.
9.

Zohar Chadash, beginning of Parshas Yisro; see also Tikkunei Zohar, Tikkun 32.
Pardes, Shaar 13 (Shaar HaShaarim), ch. 1. See also the gloss of Nitzutzei Zohar to the
Zohar Chadash, loc. cit. (Miluim p. 124 ff.).
10. See Or HaTorah, loc. cit., sec. 3.
11. Mikdash Melech to Zohar, Vol. II, p. 40b; cited in Or HaTorah, Bo, p. 282.
12. Or HaTorah, Nach, loc. cit.
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influence will come from the level of Atik, and within Atik itself,
from the inner dimensions of Atik.12
These [spiritual heights are alluded to in the prophecies
which describe] Mashiach, saying:13 “Behold, My servant shall
prosper; he shall become exalted and uplifted, [reaching] very
high peaks.” The word stn [rendered as “very”] (which is used to
describe Mashiach) refers to the inner dimensions of Atik.14 As the
Pri Eitz Chayim states,15 all the Divine influences received in the
present era are from the external dimensions of Atik, while in the
Era of the Redemption, the Divine revelation and influence will
come from the inner dimensions of Atik.
Despite [these differences], the verse compares the miracles
that characterize the Era of the Redemption to the miracles of the
exodus as in the simple interpretation of the verse, that the
“wonders” which “I will show [the people]” will resemble those
of “the days of your exodus from Egypt.” For the exodus from
Egypt was also characterized by very elevated revelations, as
explained in the series of maamarim from the year 567216 with
regard to the phrase17 “until the King of kings, the Holy One,
blessed be He, Himself, in His glory, revealed Himself to them.”
The phrase “Himself, in His glory” refers to very exalted levels. In
the exodus from Egypt, however, these levels were revealed as
they were enclothed in the level of Malchus.18
[This spiritual sequence] is alluded to in the verse:19 “And
G-d skipped over the entrance.” “The entrance” refers to the level
of Malchus. In the Era of the Redemption, by contrast, these
[elevated] levels will be revealed without being enclothed [in any

13. Yeshayahu 52:13.
14. Likkutei Torah, the conclusion of Shir HaShirim (p. 51b); Biurei HaZohar, Vayeishev
23a-b.
15. Shaar HaKerias Shema, ch. 15; see Likkutei Torah, loc. cit.
16. The series of maamarim entitled BeShaah SheHikdimu, 5672, Vol. II, p. 924; see also
Sefer HaMaamarim 5672-5676, p. 67.
17. The Haggadah, the section beginning VaYotzieinu and Matzah Zu.
18. Zohar, Vol. II, p. 36a; Likkutei Torah, Shir HaShirim 15a; see the maamar entitled
Kimei Tzeischa, 5708, ch. 11 (Sefer HaMaamarim 5708, p. 164a), et al.
19. Shmos 12:23.

z"na, 'ixhb t"h xrybue

sha

'ubhhvu /7ohrmn .rtn l,tm hnhc uhva ,utkpbv lrgc od ,utkpb
,kutds ,utkpbvk ,unus iv vsh,gv vkutds ,utkpbv ,ukkfca odvs
sgu 'sh,gks ,utkpbvc iur,h whvh 'f"pgt '(yuapv aurhpf) ohrmn
,utkpbv ,kgn ruthcu /n"hmhs ,utkpbv lrgc od ,utkpb uhvha
lrmuv n"hmhca 8gush vbv 'vkcev iuakc n"hmhs ,utkpbv kg k"gks
vthmhv hrjtk shna vn uvzs /z"ugks ohrga y"nn ktrah ,t thmuvk
ohtmuh vrhpxv hnhn ouh kfca 'rnugv ,rhpx hnh ohkhj,n ohrmnn
,fanv h"g whv (z"ugks ohrgan vthmhv) vzu /z"ugks sjt rgan
wb sdbf ohngp wb n"hmh ihbg vru,c rfzuv ifku /vbhc hrga ohahnj
vbhc hrga wb /10,udrs vnf ah vbhc hrga wbca gush vbvu /9vbhc hrga
ohfanb (vbhc) tkcuhs tryxna vn tuvu ',ufknc ohfanba unf
/vbhcc 'onuenc ova unf vbhc hrga wbv 'r,uh vkgnku /11,ufknc
tpud r,fcu) r,fv ,bhjcc 'wbv rgac ohkukf ova unf 'r,uh vkgnku
lrgc od ,utkpb uhvh k"gks ohhukhdva vn uvzu /(eh,g ,bhjcc _
,bhjcs ohrgav ov n"hmhc ufanba vbhc hrga wb hf 'n"hmhs ,utkpbv
whv, k"gk f"tan '(,ufknv ,bhjc h"g ohfanba unf 'tpud vzu) vbhc
tpud r,fca tkt sug tku /12r,fc ova unf vbhc hrga wbv ,fanv
/12eh,g ,uhnhbp ,bhjcn tpud eh,gcu 'eh,g ,bhjcn vfanvv zt whv,
ch,fs vz) stns 'stn vcdu tabu ourh hscg khfah vbv 13jhanc a"nfu
,ufanvv kfa '15j"gpv iuakcu '14eh,g ,uhnhbp ,bhjc tuv (jhan hcd
,bhjc hukhdu ,fanv whv, k"gku eh,g ,uhbumhj ,bhjcn er ov uhafg
vkutdc uhvha ,utkpbv cu,fv vnsn f"pgta tkt /eh,g ,uhnhbp
vkutdca cu,fc yuapv aurhpfu 'n"hmhc uhva ,utkpbvk vsh,gv
od hf 'ohrmn .rtn l,tm hnhc whva unf ,utkpb ubtrt whvh vsh,gv

/j"x oa ,"vutc tcuv 'k"z h"rvn v"s z"p ,umnv dj rga j"gp od vtr (7
/c"k, z"ue, od vtru /ur,h p"r j"z (8
'sfe _ ohtukhnc) oa j"zk rvz hmumhb od vtru /t"p (ohrgav rga) d"ha xsrp (9
/(lkhtu c"gx
/d"x oa ,"vut vtr (10
/cpr wg tc ,"vutc tcuv /c 'n c"jzk n"en (11
/oa l"b ,"vut (12
/dh 'cb whgah (13
/c-t 'df cahu z"vuthc /(lkhtu c"gx 'tb) upuxc a"va ,"uek (14
/oa ,"uek od vtru /u"yp a"ev rga (15
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vkdb aurhpc 16c"rg, lanvc rtucnfu 'ohkgb hfv ohhukhd uhv n"hmhc
unmgcu usucfca '17unmgcu usucfc v"cev ohfknv hfkn lkn ovhkg
h"g uz vbhjcs hukhdv whv n"hmhca tkt /,ukgb hfv ,udrs ov
,bhjc tuv j,ps '18j,pv kg wv jxpu ',ufkn ,bhjcc ,uack,vv
;bfh tku 20a"nf auck oua hkc hukhdc vz whvh k"gku '19,ufknv
/lhrun sug
',utkpb ubtrt ohrmn .rtn l,tm hnhf a"n c"vkm z"pg obnt (d
,utkpbvk vsh,gv vkutds ,utkpbv cu,fv vnsn gusn
ihrhfzna vghsv hpk 21icun ubht r,uhcu /ohrmn .rtn l,tm hnhc uhva
ohkgb uhvh k"gks ohhukhdva iuhfn 'vrutfks 'jhanv ,unhk od n"hmh
gushu /zt od n"hmh urhfzh vnk 'n"hmhc uhva ohhukhdvn r,uh vcrv
,kutdcs '(22r"unst j"un e"fk l,tm hnhf v"sc a"nf) vzc ruthcv
,ukutdv kf kg rubhmv j,pbu vkutdv ihbg ,ukkf asj,b ohrmn
whv,a odv 'vsh,gv vkutd kg od '(ohrmn ,ukd hrjtka ',uhukdvn)
23a"nf 'vru, i,nk vbfv v,hv n"hmha gushv s"gu /r,uh ,hkgb vkutd
odvs 'vzv rvv kg ohektv ,t iuscg, ohrmnn ogv ,t lthmuvc
hbpka iuhfn hf 'teus ,"n ,gac whv ,urhjvu vkutdv ihbg rehga
ukgh tk ohbu,j,u ohbu,j,k usrh tk ohbuhkgs vrhzdv ihhsg v,hv ,"n
ihhsg v,hv tk (n"hmh hrjtk od) ,"n sga icun hrv '24ohbuhkgk
i,hb n"hmhs vkutdv ,gc 'f"pgtu 'ohbu,j,s ,urhjvu vkutdv ,h,hnt
od tuv z"sg vbv ',"nc vagba (vrhzdv kuyhc) vkutdv kg od jfv
vkutd kg od jfv i,hb n"hmhs vkutdvca 'vsh,gv vkutdk gdubc

/zx wg u"gr, _ c"rg, n"vx od vtru /sfe,, wg c"j
/ " u z v m n" t e x h p u " u b t h m u h u" t e x h p p " a d v
/df 'ch tc
j"a, n"vx) t"hp j"a, l,tm hnhf v"s /t 'uy a"va ,"uek /t"gx 'uk c"jz
/n"fcu
/oa k"bv iuzpjc hf v"s /(t 'un) u"kp thb, vtru /f 'k whgah
/k"bv l,tm hnhf v"sr
/(164 wg oa n"vx) c"p _ k"bv
/(s 'd"p r"unan) p"vg h"arp vtru /ch 'd ,una
/uy trtu tnujb, /d 'c"hp r"una
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intermediaries], as it is written:20 “Your Master will no longer
conceal Himself.”
III Nevertheless, [the question raised at the outset remains
unanswered:] In the verse “As in the days of your exodus from
Egypt, I will show [the people] wonders,” why are the miracles of
the Future Redemption compared to the miracles of the exodus?
In particular, this applies according to the opinion that the
exodus from Egypt will also be recalled in the Era of the
Redemption.21
[This opinion requires explanation.] Since the miracles of the
Future Redemption will surpass those of the exodus, why will the
miracles of the exodus be recalled at that time? As is well known,
the explanation (as given in the maamar entitled Kimei Tzeischa
delivered by my revered father-in-law, the Rebbe,22 is that the
redemption from Egypt opened the way for all subsequent
redemptions (from all the exiles that would follow the Egyptian
exile). This also includes the Future Redemption.
[It is true that] the Future Redemption will surpass the
redemption [from Egypt. To cite a parallel:] It is well known that
the exodus from Egypt was a preparation for the giving of the
Torah, as it is written:23 “When you take the people out of Egypt,
you will serve G-d on this mountain.” Now the essential dimension of [the people’s] redemption and freedom came about at the
time of the giving of the Torah. For until the giving of the Torah,
there was a [Divine] decree preventing the spiritual from
descending to the physical and the physical from ascending to the
spiritual.24 And thus until the giving of the Torah (even after the
exodus from Egypt), the material realms had not truly
[experienced] freedom and redemption.25 Nevertheless, at the
time of the exodus from Egypt, the potential was granted for the
20. Yeshayahu 30:20; see Tanya, ch. 36 (p. 46a) and the maamar Ki BiChipazon cited
above.
21. See the maamar entitled Kimei Tzeischa cited above.
22. The maamar released in 5708, sec. 12 (Sefer HaMaamarim 5708, p. 164).
23. Shmos 3:12. See the commentary of Rashi (based on Shmos Rabbah 3:4) to that verse.
24. Shmos Rabbah 12:3; Midrash Tanchuma, Parshas Va’eira, sec. 15.
25. [For the very fact that they remained confined within their natural limits implies that
they were not yet freed.]
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redemption (the nullification of the decree) that occurred at the
time of the giving of the Torah.
This also applies with regard to the Future Redemption. For
the redemption from Egypt also generated the potential for the
Future Redemption, for the giving of the Torah was a microcosm
of the Future Redemption.26 Nevertheless, at the time of the
giving of the Torah, this revelation was only temporary, while in
the Era of the Redemption, this revelation will be continuous and
timeless.
[The reason for this difference is that] at the time of the
giving of the Torah, the revelation came from above alone, while
[in the Era of the Redemption,] the revelation will also resound
within the material world itself.27 For [in that era,] the created
beings will have reached a state of ultimate refinement and
perfection, and they will be vessels for G-dliness. [Mankind will]
grasp the knowledge of their Creator to the [full] extent of [our]
mortal potential,28 creating a “perfect place,”29 for the manifestation of the Or Ein Sof, G-d’s infinite light, that transcends our
mortal potential.
IV On this basis, [we can also resolve the question why the verse
uses the plural form] “the days of your exodus from Egypt.” For
the entire period beginning with the first redemption [the
exodus] from Egypt, until the ultimate Redemption, may it come
speedily, in our days, is “the days of your exodus from Egypt,” as
explained in the maamar [of my revered father-in-law, the
Rebbe].30 For the manner in which the redemption from Egypt
opened the way for the Future Redemption is that each and every
day (from the time of the exodus from Egypt until the Future
Redemption), the exodus from Egypt is realized in a more
26.
27.
28.
29.

Tanya, loc. cit.
The series of maamarim entitled BeShaah SheHikdimu, 5672, Vol. II, pp. 930-931.
Rambam, Mishneh Torah, the conclusion of Hilchos Melachim.
See Zohar, Vol. III, p. 90b, [which states that “the Holy One, blessed be He, will be
manifest only in a perfect place.”] Likkutei Torah, Shir HaShirim 24a, [explains that
because the material realm has been refined until it is “a perfect place,” the revelation
of G-dliness combines the advantages of revelation from above and the refinement of
the material plane].
30. The maamar entitled Kimei Tzeischa cited above, sec. 12.
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zya

,gaca tkt '25k"gks hukhdv ihgn rcf whv ,"n ,gaca iuhfn 'vsh,gv
hf 'hjmbu hshn, iputc hukhdv whvh k"gku vga hpk er hukhdv whv ,"n
'26vynv smn od tkt ',"n ,gacf vkgnkn smn er tk whvh zt hukhdv
',uekt hukhdk ohkf uhvhu lufhzvu rurhcv ,hkf,c zt uhvh ohtrcbv hf
,travk 28ohka r,t vagb vzu '27ostv jf hpf otruc ,gs dhavk
/ostv jfn vkgnka x"tut
kfs 'ohcr iuak hnh 'ohrmn .rtn l,tm hnhf a"n f"d uvzu (s
vkutdv sg ohrmn ,ukdn vbuatrv vkutd hnhn ohnhv
/29oa rntnvc rtucnf 'ohrmn .rtn l,tm hnh ov t"cc vsh,gv
vzc rsxv 'vsh,gv vkutdv kg od rubhmv j,pb n"hmhca vns 'ubhhvu
,thmh ihbg vagb (vsh,gv vkutd sg n"hmh ,gn) ouhu ouh kfca 'tuv
/vsh,gv vkutdc vzc hukhgv ,hkf,k sgu 'r,uh vkgb iputc ohrmn
,utrk ost chhj 31ouhu ouh kfu rusu rus kfc 30k"zrt vbvs 'tuv ihbgvu
,uhvk lhrm ouhu ouh kfcs /ohrmnn 31ouhv tmh tuv ukhtf unmg ,t
wp ubeh,a vns 32z"vst a"nf 'a"e ,gac yrpcu 'ohrmnn vthmhv
'sjt rcs (n"hmhu a"e) iva hbpn tuv teus a"e ,gac ohrmn ,thmh
a"nfu ',hcrg ka a"ec od tuv (n"hmhs vsucgv k"m a"eca) vz ihbgu
i h t a p " g t ' , h c r g k a a " e c o d , h m h m , a r p i h r u e a v n s 33 o " c n r v
uvzu /ohrmn ,thmh iurfz vc aha hbpn tuv 'vkhkc ,dvub ,hmhm ,umn
'sjt ouhc v,hv n"hmha ;t 'ohcr iuak hnh 'ohrmn .rtn l,tm hnhf
(sjt ouhc 'vbuatrv ogpc v,hva) n"hmh ouh kfc ihrhfzna h"g hf
ouhu ouh kfca 'ohcr iuak hnh ohrmn .rtn l,tm hnh vagb z"hg vbv
cmnc eguuR lhz ykgya ign iut 'r,uh ohkgb ohkucdu ohrmhnn ohtmuh

/oa thb, (25
/tke,,-ke,, wg c"j c"rg, lanv (26
/ipuxc ohfkn wkv o"cnrv iuak (27
/lkhtu t"gx 'sf a"va ,"uek /c 'm 'd"jz vtr (28
/c"hpr (29
/(vbanc) c 'zye ohjxp (30
,"ve) wufu ohngy hyuek og p"adv vtru /z"npr thb,c z"vst (ruthc) ,pxuv (31
/d"vuac jhr, wg (lkhtu u"na,wv
/(erpv ;uxc) oa thb,c (32
/c"na,wv p"ajtu ixhb t"h ,jha vtru /d"v t"p a"e wkv (33
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,hkf,c ,mrpuk ohtca sgu 'vkcdvu vshsnn vkgnk ,mrpu ka
vkg 34whc ch,fs ubesm jhan h"g vnhkavu ,h,hntv vkutdc ,unhkav
tuv jhan kg inhxv odu 'sus ic tuv jhana vn uvzs /ovhbpk .rupv
'35wv ,unjkn ojuku wuf uhct susf ,uumnc exugu vru,c vduv tuva
kf ,mhrp '.rp lhkg ,mrp vn 37whc ch,fs 36.rp hbcn tuv suss
/,ukcdvvu ,ushsnvu ohrsdv
h"g ohtca sgu 'vyuapf n"hmhn khj,na] vkutds vz rsx vbvu (v
vkgh h"g vnhkav vkutdk ouh kfc n"hmh ,rhfzs vsucgv
vkp,v osue ouhv ,kj,c vbvs /ouhu ouh kfc u,ndus ah [ubhbpk .rupv
ofk uksj 38a"nfu ';udv ka ohkucdvu ohrmhnvc 'ohrmnc ostv tmnb
'vnc tkt vnc hre, kt 'tuv cajb vnc hf uptc vnab rat ostv in
tuv ifku ;udvc ,yap,n vbhtu uptc er thv vnabv ouhv ,kj,ca
ifku /;udv ,uhrnujs ohkucdvu ohrmhnv ;eu, tuva 'vnc unf zt cajb
;udv ,uhrnuj kg rcd,n tuva 'thpf,t ,bhjcc thv vsucgv ,kj,
ijrf kgc int ubgh c"vbu ;udv oda kgupa sgu 'z"ugkv kgu c"vbu
f"jta sgu /39thpf,t lrsc er tuv vz od kct 'wv ,t sucgk ughhxhu
kkj hckus iputc vkj,c tuv tpud vzcu 'tfpv,t ,bhjck tc tuv
hbac lcck kfc lhekt wv ,t ,cvtuk ghdn tuv f"jtu '40hcrec
vcua,) vnhka vcua, ,ndusc 'cuyk lpvb tpud r"vmhv oda '41lhrmh
hbas /ann ,uhfzk ohagba sgu 42,uhfzf ohagb ,ubusza (vcvtn
n"hmhs vkutdv ,ndusc ov (tfpv,tu thpf,t) ouh kfca ukt ohbhbg
ufrmuvu upe,c whv grva '43ogv jrc hf ch,f n"hmhcs /vsh,gv vkutdu
/oak h"arpcu sh 'v"pp r"c od vtru /s"xpx ,hatrc ,sdt /dh 'c vfhn (34
/t"hpx ohfkn wkv o"cnr (35
/lkhtu jh 's ,ur (36
/yf 'jk cahu (37
vfk v"s /t"map /x"ap c"j c"rg, lanv vtru /t 'sh ,ufrc /cf 'c whgah (38
/(lkhtu t"gx 'tf t"j ohxrybue n"vx) d"p y"pr, hsus
/(t 'vn) v"kp thb,n rhgvk (39
/(c 'v) t"p thb, /c 'tx ,ufrc /cf 'ye ohkv, (40
,ufrc hnkaurh vtru /p"vg h"arpu hrpx /(vbanc) t 'sb ,ufrc /v 'u ibj,tu (41
/y"px
/c 'up tnuh (42
/v 'sh jkac (43
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elevated [and complete] fashion, until its most consummate
peaks which will be reached with the coming of the Future
Redemption.
To explain: Our Sages state31 that “In each and every generation — and on each and every day32 — a person is obligated to see
himself as if he left Egypt — that day.”32 For every day, a person
must relive the exodus from Egypt. In particular, this applies
while reciting the Shema, for as the Alter Rebbe explains in
Tanya,33 our Sages instituted the recollection of the exodus from
Egypt34 in the midst of the recitation of the Shema because the
two (— the recitation of the Shema and the exodus from Egypt —
) are [fundamentally] the same.35
This concept (that the recitation of the Shema should reflect
one’s Divine service in reliving the exodus) applies also with
regard to the recitation of the Shema at night. As the Rambam
explains,36 we read the passage concerning tzitzis at night in the
evening Kerias Shema — although the mitzvah of tzitzis does not
apply at night — because it mentions the exodus from Egypt.
On this basis, we can understand the plural usage of the word
“days” in the phrase “as in the days of your exodus from Egypt”:
Although [the Jews] left Egypt in one day, through mentioning
the exodus (that occurred originally in one day) every day, the
exodus [becomes a continuous activity]. Every day becomes one
of “the days of your exodus from Egypt.” For every day, we
transcend more subtle and elevated constraints. Indeed, we adopt
31. Pesachim 116b.
32. This addition (explanation) was made by the Alter Rebbe in Tanya, ch. 47. Note the
explanation in the note in the Haggadah Shel Pesach Im Likkutei Taamim, p. 618.
33. The conclusion of ch. 47.
34. [I.e., the mention of the exodus in the third paragraph of the Shema which speaks of
the commandment to wear tzitzis.]
35. [I.e., the intent in the recitation of the Shema is to come to an all-encompassing love
for G-d that surpasses one’s personal limits, an expression of mesirus nefesh in
potentia. Similarly, Egypt is identified with the constraints that limit the expression of
our G-dly natures. Indeed, the very Hebrew name for Egypt, Mitzrayim, relates to the
word meitzarim, Hebrew for “boundary” or “limitation.” The spiritual counterpart of
the exodus from Egypt is the transcendence of our boundaries and limitations. This
is identical with the intent of the Shema.]
36. Mishneh Torah, Hilchos Kerias Shema 1:3; see Sichos Yud-Alef Nissan and Acharon Shel
Pesach, 5742.
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a stance which breaks through [all constraints], transcending
entirely all limitations.
This will lead to the ultimate breakthrough, the coming of the
true and complete Redemption led by Mashiach, of whom it is
said:37 “He who breaks through shall proceed before them.” This
is also reflected in the fact that Mashiach will be a descendant of
King David, and moreover, one of the signs [with which we will
be able to identify] Mashiach is that he will “delve deeply into the
study of the Torah and, like David, his ancestor, observe its
mitzvos... and fight the wars of G-d.”38 For David is a descendant
of Peretz39 of whom it is said:40 “With what strength have you
broken through!” alluding to the potential to break through all
barriers, limitations, and constraints.
V This sequence of redemption (begins with the actual exodus
from Egypt, [is reinforced by] the Divine service of remembering
the exodus every day, and continues until the consummation of
the redemption when “He who breaks through shall proceed
before them”). [This sequence] is repeated [in microcosm] every
day.
For at the beginning of the day, before prayer, a person is
beset by constraints, the constraints and limitations of the body.
In this vein, our Sages41 comment on the verse:42 “Separate yourselves from the man whose soul is in his nostrils. Of what
importance is he?” Our Sages state: “Do not read ‘Of what
importance is he?’ Read ‘He is considered as an altar.’ ”43

37. Michah 2:13, Aggadas Bereishis, ch. 64; see also Bereishis Rabbah 85:14, and Rashi’s
commentary to Michah, loc. cit.
38. Rambam, Mishneh Torah, Hilchos Melachim 11:4.
39. Rus 4:18.
40. Bereishis 38:39.
41. Berachos 14a. See the series of maamarim entitled BeShaah SheHikdimu, 5672, Vol. II,
secs. 360, 391, and the maamar entitled Lechah Dodi, 5689, sec. 3 (Sefer
HaMaamarim Kuntreisim, Vol. I, p. 21a).
42. Yeshayahu 2:22. [Our translation follows the interpretation of the verse in the above
sources. Within the context of the passage of Yeshayahu, it would be translated
differently.]
43. [The Hebrew word “bamah,” literally “high place,” refers to an altar used to sacrifice
to false divinities, or even to sacrifice to G-d, but in a manner which is forbidden.]

z"na, 'ixhb t"h xrybue

jha

in rhcgt vtnuyv jur ,tu whvh k"gku /thpf,t ,bhjc '44grvn jurck
c u y k l p v h t p u d g r v o d a u z n v r h , h u ' ( h c r e c k k j h c k u , n d u s ) 45 . r t v
vpa ohng kt lupvt zt 46a"nfu '(lhrmh hbac lcck kfc ,ndusc)
ufpvh tpud ohngv oda 'sjt ofa uscgk wv oac okuf turek vrurc
'ohhj hkgcc od whvh z"sgu /47ofbtm ugru ohrz usngu 'w,h uscgk
whv, zt oda odvs '48uehzh tka i,hcan '.rtv in vgr whj h,cavu
ohghhxn uhvha tkt sug tku 'uehzh tk n"n ,ugr ,uhjs ,uthmnv
'wud recf whrtu wud acf og ctz rdu 49a"nfu 'wv ,sucgk ohananu
ajbv oda sgu 'recn unf whrtvnu acfn unf ctzvn ,kgu, whvha
,sucgk anah ajbv oda er tks '51kusd ana whvh (50hbugpm 'i,p)
/kusd ana ',uksds iputc whvh uka aunhava 'uzn vrh,h tkt 'wv
r,uh vcrv ,hkgb ',ukkfc 'thv tfpv,t ,bhjca ;t vbvu (u
thpf,t ,bhjcc vkgn od ah f"pgt 'thpf,t ,bhjcn
tuv ohekt scug ihbgs 53thb,c a"nn icunfu /52tfpv,t ,bhjc hcdk
h"gu /rund ehsmc vbht uz vkgnu 'uka gcyv vbanu vpuf tuvaf teus
,fanv '54ihnkg uvkufc v"cues treh ek,xt teus thpf,ts vsucgv
ouhs lanvvc vfurtc rtucnfu '55,unnur ,bhjcca rut hukhdu
z c z c n t u v v n j k n v i u j m b k h c a c a s " u c l k n n v z k g k a n 56 t k u k h v v
ovc an,an ubhta er tk vbv ibueh,f ohbacs 'uh,urmut kf ,t
,gc teusu 'vtur kf ihgn ohnu,ju ohxunf ova tkt rcs ouak

/(c 'n) t"kp thb, (44
/c 'dh whrfz (45
/y 'd whbpm (46
/v 'tx whgah (47
/(a"r ,gs) p"vg f"u, /c 'uf h,ueujc (48
/ o a f " u , c t c u v / z - u 'th whgah (49
/j 'oa whgah (50
/c 'yb ihrsvbx (51
/ s ' s h e / s -d ' y p k v e h u t " u , ( 5 2
/s 'she oa t"u,c tcuv _ u"yp (53
/hsuep p"r ,"uek /s 'yp kvehu t"u, /(t 'sk) z"fp thb, /c 'jfe c"jz vtr (54
/c 'vx ,euj
/d 'yp oa t"u, (55
/t"hp ,"hawv hbdk h,tc lanv (56
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tuva uzn vrh,h tkt ',urmutv kf ,t j,up tuva er tk vbv vnjknv
hsfc khjv habtk o,ut i,ubu vkcdvu vshsn oua hkc o,ut zczcn
xunfa rmut ,bhjc aha 'vkgnk vzn tndusvu /vnjknv ,t jmbk
,t jmbk hsfcu '57l,kuz ohekt v,tr tk ihg 'vtur kf ihgn ou,ju
ka iputcu 'vz rmut od ohb,ub 'thpf,ts vsucgv 'rmhv og vnjknv
,uhvks 'teus ohyuapv khjv habtk thv rmutv ,bh,bu 'zuczc
,bh,b od ifk kfav ,kcdvu ,shsnn vkgnk b"xnc thv o,sucga
/vkcdvu vshsn kfn vkgnk zuczcs iputc thv ovk rmutv
ov k"gks ohhukhdva ;t 'k"gk od n"hmh urhfzha vn icuh z"pgu
i u h f n h f ' n " h m h c u h v a o h h u k h d v n (, u t k p b ) r , u h o h k g b
tk k"gku 'vnjknv iujmb khcac teus tuv rmutv ,bhjc ,fanva
'.rtv in rhcgt vtnuyv jur ,tu hrva rmhv og vnjkn oua whv,
,fanv 'thpf,tca vkgnv od whvha hsfc 'zt od n"hmh urhfzh 'ifk
ohbhbgv kff) hukhdv ,hkf,c zt whv, uz vfanv odu /rmutv ,bhjc
/lhrun sug ;bfh tku '(sh,gks
v s h , g v v k u t d c a ' , u t k p b u b t r t o h r m n . r t n l , t m h n h f u v z u (z
'ohrmn .rtn l,tm hnhf 'thpf,ts vkgnv ',ukgnv wc uhvh
inzc ubh,sucgu ubhagn h"gs /,utkpb ubtrt 'tfpv,ts vkgnvu
vkgnk b"xns iputc thv ,ukdv inzs vsucgv ,ukkfa '58,ukdv
ohgbun ah tjhans t,cegc yrpcu ,ukdv inzc hrva '59d"vusnn
ost hbc hbpn ahhc,h tks iuhxbvk sgu ',ubuhxb huchru ohcfgnu
vru, ohsnuku ',ughbnv kf og ohcaj,n iht f"pgtu '60uhkg ohdhgknv
ohtkn lca ohbehr ukhpta sgu ',ubucaj kf hkc ,uumn ohnhhenu
',uumn ohtkn ova tkt ,uumn ohnhhen ova er tks '61iunhrf ,uumn
vru, ka kusd aufru ,uumn ka kusd aufrc ,ukdvn ohtmuh z"hg vbv

/t 'ym ihrsvbx /c 'sk ,ufrc /d 'sx whgah (57
/z"kpr thb, (58
c"p v"pr, thburyc tc v"cev iht v"s /sx, wg ,"ryg n"vx vfurtc vtr (59
/(lkhtu tfe wg d"j ohxrybue n"vx) lkhtu
/t"x oa c"usvn /d"x oa z"vst g"ua /t"x t"x j"ut t"nr (60
/c 'yh ihcurhg /vpuxc vdhdj (61
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At the beginning of the day, the soul is only “in [one’s]
nostrils,” i.e., it has not spread out throughout the body.
Therefore, the person is like an altar, the most powerful expression of the constraints and limits of the body’s material nature.
Therefore, the first stage of Divine service is iskafia, subjugating
and subordinating the material nature of the body and the animal
soul, and overcoming them and the forces of evil to the extent
that, against their natural tendency, even the body and the animal
soul consent to serve G-d and assist in these efforts. All this,
however, is still considered as iskafia.44
Afterwards, the person proceeds to the level of ishopcha,
transforming the animal soul. [This phase of service also proceeds
in degrees.] He begins with the service of “My heart is vacant
within me,”45 [i.e., the yetzer hora does not exert any negative
influence]. Then he proceeds to “love G-d, your L-rd, with all
your heart,”46 [interpreted by our Sages47 to mean] “with both
your inclinations,” that the yetzer hora itself becomes transformed
into a positive [force]. To cite a parallel: complete teshuvah, i.e.,
teshuvah motivated by love, transforms sins into actual merits.48
These two dimensions of our day-to-day Divine service
(iskafia and ishopcha) reflect the two phases of the exodus from
Egypt and the Future Redemption. With regard to the exodus
from Egypt, it is written:49 “That the nation fled.” [Why did the
Jews flee? Not because of fear of the Egyptians,] but because the
evil within themselves was still powerful, and it was necessary for
them to flee from it.50 [This parallels the service of] iskafia.
With regard to the Era of the Redemption, [it is written]:51
“And I will cause the spirit of impurity to depart from the land”
(paralleling the rung “My heart is vacant within me”). Moreover,

44.
45.
46.
47.
48.
49.
50.
51.

See Tanya, ch. 35 (p. 45a).
Tehillim 109:22, as interpreted by Berachos 61b and Tanya, ch. 1 (p. 5b).
Devarim 6:5.
Berachos 54a (in the Mishnah), Sifri and Rashi to the above verse; see also the Jerusalem Talmud, Berachos, the conclusion of ch. 9.
Yoma 86b.
Shmos 14:5.
Tanya, ch. 31 (p. 40b).
Zechariah 13:2.
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[we will merit fulfillment of the prophecy:]52 “Then I will make
the nations pure of speech, that they all call on the name of G-d,
to serve Him with a single purpose,” for even the gentile nations
will serve G-d. [And it is written:]53 “And foreigners will arise and
pasture your sheep.”
[These developments will not be confined to the human
kingdom, but] will also affect animals, [as it is written:]54 “I shall
remove wild beasts from the earth,” which is interpreted to
mean:55 “Their preying tendency will be removed.” In that Future
era, wild animals will still exist, yet they will no longer cause
harm. Indeed, they will become positive forces, used to assist
Divine service, as indicated by the verse:56 “A wolf will lie down
with a lamb... and a lion will eat straw like cattle.” This means
that we will be able to receive benefit from a wolf like we do from
a lamb, and from a lion like we do from cattle. Even snakes ([also
mentioned in the above prophecy,] “the python” and “the
serpent”57) will become “great facilitator[s].”58 Not only will the
snake provide us with assistance in our Divine service, that assistance will be “great,” earning him the title “great facilitator.”
VI Although in general, the level of ishopcha greatly surpasses the
level of iskafia, there is also an advantage to iskafia over
ishopcha.59 This [is reflected in the discussion] in Tanya60 [of the
verse,61 “Then you shall... discern between... one who serves G-d,
and one who serves Him not.”] The title “one who serves G-d” is
given only to a person who must hold in check and change his
nature. A totally righteous man does not possess the advantage
[of this thrust of Divine service].

52.
53.
54.
55.
56.
57.
58.
59.
60.
61.
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fa

iuhfnu '[62,uumnv kf sdbf vkuea thv 'tcrstu 'vumn thv ,", ods]
od zurhz ;hxun vz hrv ,ufzvc ;hxun (m"nu,s kusd aufrv) vza
vkutdv whv, ann cureca '64thna hbbg og urtus iputcu '63vbahjtvc
,utkpb ubtrt ohrmn .rtn l,tm hnhfs iputcu 'vnhkavu ,h,hntv
ubh,sucgu ubhagn h"g thv vkutdva iuhfns /,ukgnv wc uhvha ubhhv
.rtn l,tm hnhf whv, ifk 'tjhans t,cegc yrpcu ',ukdv inzc
,utkpb ',utkpb ubtrt od whvh vz og sjhu 'thpf,ts vkgnv 'ohrmn
,utkpbv od kkuf 'n"hmhc uhva (oh,punu ,u,ut) ,utkpbv lrgc od
t"utfs 'r,uhc ohkgb ohhukhd uhv x"hreca odvs 'x"hre ,gc uhva
vn ohv kg vjpa v,tra sgu '65uvubtu hk-t vz rnutu ugcmtc vtrn
67,ufkn ,bhjcc acukn 'ohv kg whv vz kf vbv '66ohthcb utr tka
x"hes hukhdv odu '[j,pv kg whva (x"he hbpk) n"hmhs hukhdv ,nduscu]
hkf whv tk vynvu vkgnkn smn whv zt hukhdv hf 'vga hpk er whv
v,hva n"hmh ,ndusc] tfpv,t tku thpf,t ihbg tuv ,ukkfcs 'vzk
k"gk obnt /vynv ,sucg smn tc tk vza iuhfn /[ogv jrc hfs iputc
'x"hreu n"hmhc uhva ,utkpbv lrgc od ,utkpb ',utkpb ubtrt whvh
vkgnv od whvh vz og sjhu 'vynv smn odu auck oua hkc whvh hukhdva
/ubesm jhan ,thcc 'ann ubhnhc vrvnc 'ohrmn .rtn l,tm hnhfs

/b"au /c"x s"p z"vstk ,", ,ufkv
/t 'jm ihrsvbx
/oa ihrsvbx /dh 'z kthbs
/d"fpx r"una /p"vg h"arp /c 'uy jkac
/p"vg h"arpu t,khfn
/n"fcu /t"px j"a, iuzpjc hf v"s

Tzephaniah 3:9.
Yeshayahu 61:5.
Vayikra 26:2.
See Rabbi Shimon’s interpretation of the verse in Toras Kohanim.
Yeshayahu 11:6-7.
Ibid., 11:8.
Sanhedrin 59b.
Torah Or, Shmos 89c,d; 114d.
Tanya, ch. 15.
[Malachi 3:18.]
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not come about as a result of Divine service within this material
realm.
In the Era of the Redemption, however, “I will show [the
people] wonders”: miracles that will be considered wondrous
even when compared with the miracles of the exodus and the
Splitting of the Red Sea. For the revelation will not be enclothed
in any medium, and it will come about as a result of Divine
service within this material realm. Moreover, it will also possess
the advantage of “As in the days of your exodus from Egypt,” [the
Divine service of iskafia]. May this take place speedily, in our
days, with the coming of Mashiach.
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It is the Divine service of iskafia alone which causes “the
glory of the Holy One, blessed be He, to be revealed in all
worlds,”62 drawing down a light which reveals G-d’s magnificence.63 As explained in the series of maamarim entitled Basi
LeGani,64 this motif can be understood through an analogy of a
mortal king who will squander his [most prized] treasures for the
sake of victory in war. In ordinary times, not only are such
treasures not used, but they are hidden from any eye. But during
war, not only does [a king] open these treasure vaults, he squanders the treasures without curb or constraint, giving them to the
simple soldiers so that they will be victorious in battle.65
To focus on the analogue in the spiritual realms: There is a
rung [that is described as G-d’s] treasure vault, which is hidden
from any eye, [as indicated by the verse:]66 “No eye saw, but
Yours, O G-d.” In order to be victorious in the war against the
yetzer [hora] through the service of iskafia, these treasures are
also employed, and even squandered.
These treasures are given to the simple soldiers, because their
Divine service is characterized by mesirus nefesh which transcends
the boundaries and limits of intellect. For this reason, the
treasure is “squandered” on them, without any curb or constraint.
Based on the above, we can appreciate why the exodus from
Egypt will be remembered even in the Era of the Redemption,
although the revelations of the Era of the Redemption will transcend the revelations (“wonders”) that characterized the exodus.
The level of [G-d’s] treasure vault is drawn down for the sake of
victory in the war. In the Era of the Redemption, [this will no
longer be relevant,] because “I will cause the spirit of impurity to
depart from the land.” Therefore, in order to draw down the level
of [G-d’s] treasure vault [in] that Future era, the exodus from
62. See Zohar, Vol. II, p. 128b; Tanya, ch. 27 (p. 34a); Torah Or, Vayakhel, 89d; Likkutei
Torah, beginning of Parshas Pekudei; Chukas, p. 65b.
63. Torah Or, loc. cit., p. 89c.
64. The series of maamarim entitled Basi LeGani, 5710, ch. 11.
65. [Since the service of iskafia involves Divine service that runs contrary to a person’s
individual nature, it evokes the manifestation of a Divine light whose revelation also
runs contrary to nature.]
66. Yeshayahu 64:3. [Our translation of the verse reflects our Sages’ interpretation]
Berachos 34b, Sanhedrin 99a, [and not the verse’s literal meaning.]
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Egypt will be recalled, so that [our Divine service] will also possess the quality of iskafia. (As is true with regard to all the other
matters, in the Era of the Redemption,) this Divine influence will
reach consummate revelation; “Your Master will no longer conceal Himself.”
VI On this basis, we can understand the verse: “As in the days of
your exodus from Egypt, I will show [the people] wonders.” The
Future Redemption will be characterized by two positive thrusts:
the quality of iskafia, “as in the days of your exodus from Egypt,”
and the quality of ishopcha, “I will show [the people] wonders.”
[This will be brought about by] “our deeds and Divine service
in the era of exile.”67 For in general, our Divine service in the era
of exile is characterized by mesirus nefesh, which transcends all
limits and bounds.68 In the era of exile, and particularly, in the era
of ikvesa diMeshicha — the time when Mashiach’s approaching
footsteps can be heard — there are hurdles, obstacles, and a
multitude of challenges, including the challenge of “not being
embarrassed when confronted by scoffers.”69 And despite these
challenges, the Jews study the Torah and observe the mitzvos
without any consideration [of the difficulties]. Indeed, even “the
empty ones among you are as filled with mitzvos as a pomegranate is with seeds.”70 Not only do they observe the mitzvos, they are
“filled with mitzvos.”
This Divine service will enable the Jews to leave the exile
“with great wealth,”71 a great wealth of mitzvos, and a great wealth
of Torah (for Torah study is also a mitzvah, indeed, it is equal to
all the mitzvos72).
The [Jews’] great wealth of Torah and mitzvos will increase
their merit, and thus will hasten the coming of the Redemption,73
67. Tanya, ch. 37.
68. See Sefer HaMaamarim 5679, p. 464; the maamar entitled Ein HaKodesh Boruch Hu
Ba, 5685, ch. 2ff. (Sefer HaMaamarim Kuntreisim, Vol. III, p. 121ff.).
69. Ramah, Orach Chayim 1:1; Shulchan Aruch HaRav 1:3; loc. cit., Mahadura Basra, 1:1.
70. The conclusion of tractate Chagigah; Eruvin 19b.
71. Cf. Bereishis 15:14.
72. Shulchan Aruch HaRav, Hilchos Talmud Torah 4:2, et al.
73. See Sanhedrin 98a.
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bringing about the time when “he [Mashiach] will come with the
clouds of heaven.”74
In the very near future, the true and complete Redemption
will come. And then, “As in the days of your exodus from Egypt, I
will show [the people] wonders.” For the positive dimensions of
both services, [iskafia and ishopcha,] will be manifest. Since the
Redemption will be brought about by our Divine service in the
era of exile, and in particular, in ikvesa diMeshicha, it will possess
the advantage of iskafia as alluded to by the phrase “As in the
days of your exodus from Egypt.”
And yet, [we will also merit that] “I will show [the people]
wonders,” miracles that will be considered wondrous even when
compared with the miracles that accompanied the exile. This
includes also the miracles that accompanied the Splitting of the
Sea. The Splitting of the Sea was accompanied by miracles of a
most wondrous nature. Every Jew was able to point with his
finger and say:75 “This is my G-d and I will glorify Him.” And “At
the sea, even a maid servant witnessed revelations that surpassed
[those granted to] the greatest of the prophets.”
Nevertheless, this was “at the sea,” i.e., enclothed in the
attribute of Malchus,76 {[as explained above] with regard to the
revelations of the exodus (which preceded the Splitting of the
Sea) which were associated with “the entrance,” [another analogy
for Malchus].77}
Moreover, the revelations of the Splitting of the Sea were of a
temporary nature. For the revelation came about as a result [of
G-d’s] initiative and the material world was not [prepared to
serve] as a medium for it. In general, [when compared with our
personal Divine service, such revelations are described as] iskafia
and not ishopcha (as explained with regard to the exodus in the
context of the verse “the nation fled”78), for the revelations did

74. Daniel 7:13; see Sanhedrin, loc. cit.
75. Shmos 15:2; see Rashi’s commentary to the verse, and the interpretation of Shmos
Rabbah, the conclusion of ch. 23.
76. See the maamar entitled Ki BiChipazon, 5708, sec. 1.
77. [See sec. II.]
78. [See sec. V.]

