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rntn 

tcv okugk ekj ovk ah ktrah kf 

Maamar 
KOL YISRAEL YESH LA’HEM 

CHEILEK L’OLAM HABAH 
 

(Sefer HaMaamarim Meluket IV, p. 177ff) 
 
 

By the Grace of G-d 
Shabbos Parshas Acharei, 
Mevorchim HaChodesh Iyar, 5733 

tcv okugk ekj ovk ah ktrah kf 
“Every Jew has a share in the World to Come.”1 

n this mishnah, the term “the World to Come” refers to the 
Era of Resurrection,2 as indicated by the continuation of the 
mishnah which states, “And these individuals do not have a 

portion in the World to Come: He who denies that the concept of 
the resurrection has a source in the Torah.” 

Why is such a person not granted [a portion in the World to 
Come]? Because, as the Gemara goes on to explain:3 “He denied 
the resurrection of the dead; he therefore will not have a share in 
this resurrection — measure for measure.” 

Thus [the Era of Resurrection] is the intent in the expression 
“Every Jew has a share in the World to Come.” [Indeed, there is 
also no alternative to this explanation. In other contexts, the term 
“the World to Come” is used to refer to] Gan Eden, [the Garden 
of Eden, the abode of the souls in the spiritual realms.4 We 

                                                           
1. Mishnah, Sanhedrin, 10:1. 
2. R. Ovadiah of Bartenura (and others) on Sanhedrin, ibid.; Midrash Shmuel, beginning 

of Pirkei Avos. 
3. Sanhedrin, ibid. (90a). 
4. [Although the Garden of Eden refers to a physical place on this earth as reflected in 

the narrative of creation, the term is also used, in a figurative sense, to refer to the 
abode of incorporate souls in the spiritual realms.] 
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cannot say that every Jew has a share in Gan Eden, for entry to 
Gan Eden is restricted,] as it is written,5 “Who may ascend the 
mount of the L-rd ...? He who has clean hands and a pure 
heart....” I.e., there are many requirements for entering Gan Eden, 
even the lower level of Gan Eden.6 [No such restrictions apply 
regarding] the Era of Resurrection. [On the contrary,] “Every Jew 
has a share in the World to Come.”7 

This surely requires explanation, for the revelation that will 
characterize the Era of Resurrection will far surpass those of Gan 
Eden.8 [This applies] even regarding the revelations within the 
higher level of Gan Eden — and indeed, those of the most sublime 
levels of Gan Eden. 

{The concept [that the revelation that will characterize the 
Era of Resurrection is vastly superior to even the most lofty levels 
of Gan Eden] can be appreciated by the very fact that, at that time, 
all the Jews will be resurrected. This will include even those souls 
who have been in Gan Eden for many thousands of years and who 
thrice daily are elevated to higher levels [of Gan Eden]. 
Nevertheless, they too will be clothed in bodies in the World to 
Come. [And they will eagerly desire to do so, because] the 
revelation that will characterize the Era of Resurrection is vastly 
superior to the revelation of — even the most sublime level of — 
Gan Eden.9} 

                                                           
5. Tehillim 24:3-4. 
6. See the discourse Ki Yishalcha, cited in the note that follows. See also the series of 

discourses entitled BeShaah SheHikdimu 5672, the beginning of ch. 379 (conclusion 
of p. 779). 

  Note also Chagigah 15b which states that were it not for the prayers of R. Meir, 
Achar would not have entered Gan Eden (i.e., even the lower level of Gan Eden). 

7. Ki Yishalcha 5679 (Sefer HaMaamarim 5679 conclusion of p. 351ff) and Ki Yishalcha 
5700 (Sefer HaMaamarim 5700 end of p. 44ff). 

8. This follows the opinion of the Ramban, conclusion of Shaar HaGemul (Edition 
Schavel — p. 309) [in contrast to the statements of the Rambam in the Mishneh 
Torah, Hilchos Teshuvah, chs. 8, 9). [The Ramban’s opinion is echoed] in the con-
clusive decision of Chassidus — See Likkutei Torah, Tzav 15c, Derushim leShabbos 
Shuvah 65d; Sefer HaMitzvos of the Tzemach Tzedek, Mitzvas Tzitzis (Derech Mitz-
vosecha 14b); Or HaTorah, Chukas (end of p. 809; ibid., Vol. V, p. 1637). Signifi-
cantly, in his discourses, the Alter Rebbe mentions only the opinion of the Ramban. 

9. Ki Yishalcha 5654 (Sefer HaMaamarim 5654 p. 220). BeShaah SheHikdimu 5672, loc. 
cit. (beginning of p. 780). Sefer HaMaamarim Kuntreisim II, p. 412a, et al. 

vufi kspux gwwh

hux; hmje vkuh ci tx,r ahhbsk

sph vntnr

ctshcu, "uugs kvpm, ahju,"

cx"s/

p,j scr

cxnhfu, ka"e pw ,runv' ut"u tsr _ huo vhtrmhhy ak vrv"d

vrv"j rw anrhvu c"r nbjo ngbsk g"v durtrhw' hu"r ugs vpugk nrfz

vhahcu, ,unfh ,nhnho khuctuuhya' jsc"b f"e tsnu"r nvurhh"m b"g'

udhxu ak _ hckjy"t _ f"e tsnu"r akhy"t _ 

vbbu numhtho ktur t, vntnr s"v fk hartk duw' atnr f"e

tsnu"r akhy"t cv,uugsu, sa"p tjrh' ncv"j thhr vw,ak"d/

ngrf, "tumr vjxhsho"

zhhi tsr' huo tw pw ut,v ,muv' ab, vw,a"b)vhw ,vt ab, bxho('

nt,hho abv kvuks, f"e tsnu"r vmnj mse'

ab, vtrcgho kbahtu, f"e tsnu"r akhy"t'

cruekhi' b/h/

kghkuh ban,

vrv"j vrv", rw jbi vkuhc"r tcrvo vkuhz"k kuhi

bpyr chuo kw bhxi - tsr"j thhr vw,ab"u

uzud,u nr, tx,r rjkc"r tkhw nhfkz"k kuhi

bpyrv chuo ut"u acy vw,ax"u

,/ b/ m/ c/ v/

*

bspx g"h cbo

vrv", rw nbjo ngbsk vkuhuzud,u nr, stctahjhu

unapj,o ahjhukuhi



3

fkhartk ha kvo jke kguko vct1' sphrua2guko vct cnabv zu

vut guko v,jhw' ufsnufj nvnal vnabv utku athi kvo jke

kguko vct vtunr thi ,jhh, vn,ho ni v,urv' avygo gk zv vut

fsth,t cdnrt3vut fpr c,jhh, vn,ho kphfl kt hvhw ku jke c,jhh,

vn,ho fuw nsv fbds nsv/ ufk hartk ha kvo jke kguko vct' scdi

gsi f,hc4nh hgkv cvr vuhw duw beh fpho ucr kcc duw' ahabo fnv

,btho cfsh kgku, kd"g' tphku kd"g v,j,ui5' nat"f cbudg guko

v,jhw fk hartk ha kvo jke kguko vct6/ umrhl kvchi' vrh vdhkuh

ahvhw cguko v,jhw vut bgkv vrcv hu,r nvdhkuh sd"g7' do nvdhkuh

acd"g vgkhui' do nsrdt vfh bgkh, acd"g ]ufnuci do nvgbhi s,jhh,

vn,ho gmnu' sheunu k,jhw fk hartk' do vbanu, abnmtho cd"g

fnv tkpho abv' udw pgnho cfk huo vo n,gkho ksrdt bgkh, hu,r'

utgp"f kg"k h,kcau cdupho' fh vdhkuh sguko v,jhw vut bgkv vrcv

hu,r nvdhkuh sd"g' do nsrdt vfh bgkh, sd"g8[' utgp"f cfsh kzfu,

kvdhkuh sd"g m"k fnv ,btho' uvdhkuh sguko v,jhw hvhw kfk hartk/

c(uhucizv cvesho vchtur sgbhi zv avdhkuh sguko v,jhw vut

bgkv vrcv hu,r nvdhkuh sd"g/ skfturv' fhui ad"g vut
rxy

1( nabv xbvsrhi r"p jke/

2( rg"c )ugus( kxbvsrhi ao/ nsra anutk gk nxw tcu, c,jk,u/

3( xbvsrhi ao )m' t(/

4( ,vkho fs' d-s/

5( f"n cs"v fh hatkl acvgrv vctv/ ukvghr nvnal ,gr"c j"c r"p agy )x"g

,agy(/ ukvghr njdhdv )yu' c( skukh ,pk, rw nthr kt vhw tjr bfbx kd"g )kd"g

v,j,ui(/
6( s"v fh hatkl gyr", )xv"n gyr", x"g abt uthkl(' vwa", )xv"n vwa", x"g

44 uthkl(/

7( fsg, vrnc"i cagr vdnuk cxupu )cvumt, atuugk _ gw ay(/ uf"v vvfrgv

c,ur, vjxhsu, _ rtv keu", mu yu' d/ sruaho kac, aucv xv' xg"s/ xvn"m kvm"m

nmu, mhmh, )srn"m hs' c(/ uctuv", jue, )x"g ,,y/ ao frl v gw tw,rkz(: utsv"z

cvsruaho nzfhr re sg, vrnc"i/

8( s"v fh hatkl ,rb"s )xv"n ,rb"s gw rf(/ vnal ,gr"c ao )rha gw ,ap(/

xv"n eubyrxho j"c ,hc' t/ ugus/

cx"s/ a"p tjrh' ncv"j thhr vw,ak"d

42 / ANTICIPATING THE REDEMPTION 

[The question is thus reinforced]: Why is it that the lower 
rung, the level of Gan Eden, has many prerequisites which must 
be met to merit its revelations, while the [far superior level, the] 
revelation of the Era of Resurrection is the portion of all Jews? 

II The above [question] can be resolved through a broader ex-
planation of the concept that the revelation that will characterize 
the Era of Resurrection will far surpass the revelations of Gan 
Eden. 

Seemingly, [the opposite should be true]. Gan Eden refers to 
the world of the souls (where the soul’s perception is not limited 
by a physical body). In the Era of Resurrection, by contrast, the 
souls will [again] be clothed in bodies. Why then will there be an 
even greater degree of revelation in the Era of Resurrection, when 
souls will be clothed in bodies, than there is in Gan Eden? 

It is true that in the Era of Resurrection, the body will be 
purified to the utmost, to the extent that it will resemble the body 
of [the first man], Adam HaRishon, ([who was] formed10 by G-d’s 
own hands)11 [and whose refinement was so great] that [he] 
“obscured the orb of the sun.”12 Indeed, in the Era of Resur-
rection, the body will attain a state of perfection greater even than 
that of Adam HaRishon.13 

[The extreme level of refinement that will characterize the 
body] can explain why in the Era of Resurrection, the souls 
vested in bodies will be fit vessels to receive a degree of revelation 
that is higher than the level which is presently received by souls 
in an incorporate state [in the spiritual realms]. This, however, 
does not explain why the revelation in the Era of Resurrection 
will be appreciated by souls as they are clothed within bodies. 
                                                           
10. See Bereishis Rabbah 24:5; Koheles Rabbah 3:11 (2). 
11. See at length in Sefer HaMaamarim 5679 p. 415; Sefer HaMaamarim 5711 p. 209. 

[These sources explain] that since [in the Era of Resurrection] the body will be 
formed by G-d through the “dew of resurrection,” the body will be on a level com-
parable to the body of Adam HaRishon, which was formed by G-d’s own hands. 

12. Vayikra Rabbah 20:2; conclusion of Midrash Mishlei. See also Introduction of Tik-
kunei Zohar (10b). Examine also Bava Basra 58a. 

  Sefer HaMaamarim 5679 and 5711, loc. cit., states: “His body was as refined and 
pure as light ... his body was like matter to form, i.e., the soul, for they were compa-
rable one to another.” 

13. See Sefer HaMaamarim 5679 and 5711, loc. cit. 
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[Seemingly, since the body restricts the extent of the revelation 
the soul can perceive, it would be preferable for the souls to 
receive these revelations without being encumbered by the body.] 

Even in the Era of Resurrection, when the body will attain a 
state of absolute perfection, it will still be a physical body — and 
the inherent limitations of a physical entity are greater than that 
of a spiritual entity.14 These include the limitations of time and 
space, characteristics that apply (primarily) to physical entities.15 
Nevertheless, in order for the soul to be able to receive the reve-
lation of the Era of Resurrection, it must again be vested within a 
physical body. 

[Indeed, there is a fundamental difference in the approach 
taken to receive the revelations of Gan Eden and the approach 
taken to the revelation that will characterize the Era of Resur-
rection]: In order to receive the revelations of Gan Eden, the soul 
must first divest itself of [all] material consciousness. [This im-
plies a departure of the soul from the body, i.e., death. After-
wards,] the soul must immerse itself in the River Dinur,16 in order 
that it be unable to recall any images of this world.17 

{Similarly, in regard to the subsequent ascents [of the soul] 
within Gan Eden itself: As the soul ascends to a higher level, it 
must forget the [framework of] reference and the pleasure it 
experienced on the lower level.}18 

                                                           
14. Also noteworthy is the description, cited above in fn. 12, that Adam HaRishon’s body 

(and so, too, the body in the Era of Resurrection) was as “matter to form.” We 
understand from this that even when the body is totally refined, “form” is still loftier 
than “matter.” 

15. Spiritual entities are also subject to [the limitations of] time and space [as these 
characteristics exist in a spiritual sense. These limitations, however,] stem from the 
fact that such entities can be considered as “physical” in comparison to absolute 
spirituality. It is worth noting Tanya ch. 48 (p. 67b): “In spiritual matters, the char-
acteristic of space is in no way applicable.” And there the intent is space as it exists in 
spiritual terms. 

16. [An Aramaic term meaning “river of fire.” By immersing itself in this river, the soul 
burns away all vestiges of material consciousness.] 

17. Zohar I, 201a; see also Ki Yishalcha 5679, sec. 1 (Sefer HaMaamarim, ibid., p. 352; Ki 
Yishalcha 5700, sec. 1 (Sefer HaMaamarim, ibid., p. 45). See also, Lehavin Inyan 
Techiyas HaMeisim 5746, sec. 5 (Sefer HaMaamarim Meluket III, p. 36) and the 
sources cited there. [Publisher’s Note: The latter maamar is translated beginning on 
page 15 of this volume.] 

18. Ibid. 
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guko vbanu, )banu, ckt dupho(' ucguko v,jhw hvhu banu, cdupho'

nvu vchtur czv acguko v,jhw' favbanv ,vhw nkuca, cdu; danh'

hvhw dhkuh bgkv hu,r ncd"g/ uvdo akg"k hvhw vdu; c,fkh, vzhful'

ufnu dupu ak tsv"r )hmhr9fphu ak vec"v(01' avhw nfvv dkdk jnv11'

uh,hrv nzu' akg"k hvhw vdu; c,fkh, vakhnu, gus hu,r nfnu ak

tsv"r21' vrh zvu kfturv chtur re gk zv akg"k hvhu vbanu,

vnkucaho cdupho fkho keck dhkuh bgkv hu,r nvdhkuh an,dkv gfahu

kbanu, ckt dupho/ tck thi czv chtur gk zv avdhkuh skg"k hvhw

suet kbanu, cdupho/ svdo ado kg"k' favdu; hvhw c,fkh,

vakhnu,' hvhw du; danh' svvdcku, acscr danh vo hu,r nvvdcku,

acscr rujbh31' ufnu vvdckv szni uneuo avht )cgher( cscrho

danhho41' utgp"f' cfsh avbanv ,ufk keck vdhkuh skg"k' vut suet

g"h an,kca, cdu; danh/ uvhhbu' anvjhkueho chi vdhkuh sd"g uvdhkuh

skg"k vut acfsh keck vdhkuh sd"g vut g"h vvpayv nscrho

vdanhho/ aeuso gkhh, vbanv kd"g mrhl kvhu, ,jkv vychkv cbvr

shbur kafuj jhzu svth gknt51/ ]ugs"z vut cvgkhu, acd"g gmnu'

acfk gkhw mrhl ,jkv kafuj vvadv uv,gbud snsrhdv v,j,ubv51[/ 

ucfsh keck vdhkuh skg"k vut g"h an,kca, cdu; danh/

ntnr fk hartk duw' ,ak"d gr
9( rtv c"r pf"s' v/ ev"r p"d' ht )c(/

01( rtv ctrufv xv"n gyr", gw ,yuQ vw,ah"t gw 902' sfhui avuuhh,u ak vdu;

hvhw nvec"vg"h yk ,jhw' kfi hvhw fnu dupu ak tsv"r hmhr fphu ak vec"v/

11( uhe"r p"f' c/ nsra nakh cxupu/ urtv ,eu"z cvesnv )h' c(/ ughhi c"c bj' t/

ucxv"n gyr", u,ah"t ao"avhw dupu nzufl uyvur kdnrh fnu tur / / avhw vdu;

fjunr tk vmurv avht vbanv avhu cgrl zk"z"/

21( rtv xv"n gyr", u,ah"t ao/

31( ukvghr do nvnuct kghk vgrv 11' sngk, dupu ak tsv"r )ugs"z vdu; ahvhw

kg"k( avhw"fjunr tk vmurv"' snzv nuci ado cjunr nzufl c,fkh,' vmurv vht bgkh,

hu,r nvjunr/

41( uzv ado cscrho rujbhho ha neuo uzni rujbh' vut kph ascrho tku vo"danhho"

cgrl vrujbhu, nna/ ukvghr n,bht pn"j )xz' xg"c("kt ahhl fkk cjhw neuo crujbhu,"'

t; anscr ao cneuo rujbh/

51( zj"t rt' t/ urtv s"v fh hatkl gyr", p"t )xv"n ao gw abc(' vwa", p"t

)xv"n ao gw 54(/ urtv s"v kv"g ,jhh, vn,ho vw,an"u x"v )xv"n nkuey j"d gw

ku)kghk gw ry((/ ua"b/
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d(uvbvf,hc61zt, v,urv tso' av,urv vht csudn, tso/ sfnu

avtso nurfc ndu; ubanv' gs"z vut c,urv aha cv du;

ubanv/ ucfkku, vut vjhkue chi ,urv knmuu,71/ srn"j nmuu, vo

rn"j tcrho snkft81' g"s tcrh vdu;' uv,urv vht vso vut vbpa91

annaf, jhu, cvtcrho svnmuu,02/ uzvu avnmuu, vo czni uneuo

uv,urv vht kngkv nzni uneuo ]akfi fk vguxe c,ur, gukv fthku

verhc gukv12' do fathbu czni uneuo vvercv[02' fh vdu; avut danh

vut nudsr czni uneuo' uvbanv avht rujbh, vht kngkv nzni uneuo/

ufnu avut c,urv unmuu, gmno' gs"z vut cbudg kahhfu,o sv,urv

uvnmuu, kvtso vkuns unehho vnmuu,/ skhnus v,urv ahhl cgher 

kvbanv uehuo vnmuu, kvdu;22/

uvbvhsug32szv av,urv vht kngkv nvnmuu, vut fnu av,un"m

bnafu cdhkuh' tck carao' vnmuu, vo bgkho hu,r/ sv,urv

vht jfn,u h,w uvnmuu, vo rmubu h,w' rmui akngkv njfnv42/ uh,hrv

nzu' sdo ktjrh av,un"m ctu cvnafv bhfr cdhkuh ngk, vnmuu,' 

sv,urv vht phrua uchtur vnmuu,52/

unzvnuci' ags"z vut cbanv udu; actso ]avo csudn, ,urv

unmuu,[' svdo ajhu, vdu; vut nvbanv' ara vdu; vut

ntnr fk hartk duw' ,ak"drgt

61( jue, hy' hs/ urtv xv"n vw,a"t gw 99/

71( cxv"n vw,a"t ao )urtv do zj"d ebc' t( nsucr cgbhi vdu; ubpa ac,urv

gmnv/ uh"k sfhui avgbhbho fkukho zv nzv' kfi do c,urv ha du;' ugs"z cnmu,' aha

cvo bpa' sfuub, vnmuu, vht vbpa acvo/

81( rtv ,eu"z ,"k )gs' xg"t(/ vuct c,bht p"s/ ao rpf"d/ ugus/

91( rtv hc' fd/

02( keu", cnscr d' t/

12( nbju, cxupv/ au"g tsv"z tu"j nvsu", xu; x"t/ nvsu"e ao xh"t/ vkw ,",

p"c xh"t/ urtv keu"a jh"j gw 314 vgrv 52 ucauv"d ao/

22( rtv ,bht pk"v )ns' xg"t uthkl(' uao pk"z )ny' t-c(/ ucf"n/

32( keu", tjrh fj' t/ ucf"n/ ukvghr ackeu", ao kpb"z )fu' s uthkl( ncutr

vngkv s,urv kdch nmuu, )unuct ao vkeu", cnscr acvgrv 02(' utgp"f nctr ao

)fj' t( acarao vnmuu, vo dcuvho hu,r/

42( xvn"m kvm"m yu' c/ ucf"n/

52( keu", tjrh ao fu' s/

44 / ANTICIPATING THE REDEMPTION 

[In contrast to this thrust to ascent,] an opposite movement is 
necessary [for the soul] to receive the revelation of the Era of 
Resurrection. [The soul descends and] enclothes itself within a 
physical body. 

III [The above difficulties can be resolved based on the following 
concept:] It is written,19 “This is the Torah of man...,” i.e., the 
Torah resembles man. Just as man is a composite of body and 
soul, so, too, the Torah possesses [dimensions comparable to] a 
body and to a soul. 

In a general sense, this reflects the difference between the 
Torah and its mitzvos:20 The 248 [positive] mitzvos are the 248 
“limbs of the King,”21 comparable [in analogy] to a person’s 
limbs. The Torah, by contrast, can be compared to the blood, 
referred to as “the soul,”22 [for it is the medium] that draws life 
into the limbs of [the body, i.e.,] the mitzvos.23 

[The analogy between the mitzvos and a body can be taken 
further. Just as a body lives within a time and space continuum,] 
so too, [the observance of] the mitzvos is governed by time and 
space. There are designated times and places for their observance. 
The Torah, by contrast, transcends time and space. {Therefore, “A 
person who occupies himself in [studying] the laws of a burnt-
offering is considered as if he actually offered it.”24 This applies 
even when [he studies] at a time [inappropriate for bringing an 
offering] and in a place [where an offering] may not be 
sacrificed.}25 

                                                           
19. Bamidbar 19:4. See also Sefer HaMaamarim 5701, p. 99. 
20. Sefer HaMaamarim 5701 (see also Zohar III, 152a) speaks of the body and soul of the 

Torah itself. [This does not represent a contradiction to the concepts explained 
above.] For [the Torah and its mitzvos] are incorporated one within the other, 
therefore the Torah also possesses a body (as the mitzvos possess a soul — for the 
intent of the mitzvos is their soul). 

21. See Tikkunei Zohar, Tikkun 30 (p. 74a), quoted in Tanya, ch. 4, ibid., beginning of ch. 
23. 

22. Devarim 12:23. 
23. Likkutei Torah, Bamidbar 3a. 
24. Conclusion of Menachos; Shulchan Aruch Admur HaZakein, Mehadura Tinyana end of 

ch. 1; Hilchos Talmud Torah 2:11. See also Likkutei Sichos XVIII, p. 413 fn. 25, and 
the addendum to that fn. 

25. Likkutei Torah, ibid. 
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[Based on the above analogy, we can resolve the difficulty 
initially raised:] The body (and similarly, the mitzvos, which are 
compared to the body) are confined by the limits of time and 
space. The soul (and similarly, the Torah which is compared to 
the soul) are spiritual and transcend time and space. 

A parallel to the relationship between the Torah and its mitz-
vos themselves applies in relation to a person who studies Torah 
and performs mitzvos: Torah study involves primarily the soul, 
while the performance of mitzvos involves primarily the body.26 

It is known27 that the Torah’s superiority over its mitzvos 
applies only as [these entities exist after being] drawn down into 
a revealed state [in our world]. In their source, however, mitzvos 
are on a superior level. For the Torah is the wisdom of G-d, 
blessed be He, while the mitzvos represent His will, and the level 
of will surpasses that of wisdom.28 

Moreover, even after the Torah and its mitzvos are drawn 
down [into this world], the advantage of the mitzvos is readily 
apparent. For the Torah serves as an exposition and interpreta-
tion of the mitzvos.29 [This implies that there is a superior quality 
to the mitzvos that the Torah can merely explain.] 

We can appreciate that similar concepts apply with regard to 
the soul and body of man {which resemble the Torah and its 
mitzvos}: Although the body receives its vitality from the soul, 
nevertheless, the source of the body is superior to the source of 
the soul. 

{[These concepts are reflected in the relationship between 
G-d and the Jewish people:] As explained in other sources,30 G-d’s 
love and connection for the souls of the Jewish people resembles 
a natural love, as it were, akin to a father’s love for his child. It is 

                                                           
26. See Tanya ch. 35 (conclusion of p. 44a ff), ibid., ch. 37 (p. 49a-b), et al. 
27. Likkutei Torah, Acharei 28a, et al. Note that Likkutei Torah, supra (26d ff) speaks of 

the superior quality of the Torah in relation to its mitzvos (quoting the passage of 
Likkutei Torah cited in fn. 21). Nevertheless, even this text (28a) states that mitzvos 
are rooted in a higher source. 

28. Sefer HaMitzvos of the Tzemach Tzedek 15b, et al. 
29. Likkutei Torah, Acharei loc. cit., 26d. 
30. See Sefer HaMaamarim Meluket III, p. 276. 
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kngkv nara vbanv ]ufncutr cne"t62' avtvcv uvv,earu,

svec"v khartk nms ban,o' cbho t,o kvuhw tkehfo72' vht fnu

tvcv ycgh,fchfuk' g"s tvc, tc kcbu/ vhhbu' aara tvcv zu vut

nnsrhdv aahhf, ao ,phx, neuo svbtvc' uthbv ngmnu,u nna/

nat"f vtvcv uvv,earu, svec"v khartk nms vdu; akvo' vht )kt

nms ngk, vdu;' do kt vngkv sci' ngkv gmnh,' tkt( nms zv

avec"v cjr cvdu; shartk82' ccjhrv jpah,' acjhrv zu vht

ngmnu,u[/ uzv dupt avbanv bnaf, kvjhu, t, vdu; vut npbh vghkuh

ak vdu; nms arau )csudn, zv av,urv npra, unctr, vnmuu,' 

npbh avnmuu, vo kngkv nv,urv(/

s(uvbvhsug92szv acvjhuc sehuo vnmuu, fk hartk vo auho

ucvjhuc skhnus v,urv ha fu"f nsrhdu,' schuach tvk

aha kvo pbth vjhuc suvdh,03cu huno ukhkv vut fpauyu' ucgkh

gxeho humtho hsh juc,o cpre tjs ajrh, upre tjs grch,13' vut'

fh vnmuu, vo rmui vgkhui )fb"k(' urmui vut kngkv nv,jkeu,' 

uv,urv vht jfn,u h,w' ucjfnv ha v,jkeu,/

uhakunr' ags"z vut cbudg kkhnus v,urv uehuo vnmuu, cpugk'

szv aehuo vnmuu, vut cfk hartk' stphku puagh hartk

nktho nmuu, frhnui23' nat"f ckhnus v,urv' vut' fh tpar kvhu,

thzv jxrui chartk vut re cvdhkuhho33' ufhui avnmuu, vo rmui vgkhui

uahhfho kvdu; acu vut cjhr, vgmnu,' kfi gbhi zv )cehuo vnmuu,( 

vut cfk hartk/

ntnr fk hartk duw' ,ak"d grc
62( rtv ctrufv xv"n nkuey j"d gw rgu/

72( rtv hs' t/ uc,bht rp"c azv eth gk vbanv/

82( ,bht pn"y )xy' xg"t uthkl(/ urtv xpr vahju, ,ur, akuo gw 021/

92( vnal ,gr"c j"t p"s )gw j(/ pb"c )gw md(/

03( kw vf,uc _ hvuag t' j/

13( nbju, my' c/ vkw ,", ktsv"z p"d v"s/

23( jdhdv cxupv/

33( ut; ado ara vbanv vut cvgmnu, _ ha kunr' sfhui atvc, vec"v khartk

vht fnu tvcv ycgh, )fb"k cpbho(' kfi' kdch vgbhi scjhr, vgmnu, cvdu;' vut sudn,

gbhi vdhkuhho/ ugm"g/
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v(uzvu43fk hartk ha kvo jke kguko vct' svdo avdhkuh sguko

vct )guko v,jhw( vut bgkv hu,r nvdhkuh sd"g un"n

dhkuh zv hvhw kfk hartk' fh cd"g vut vdhkuh sv,urv akunsho

cguv"z' ukg"k cguko v,jhw hvhw vdhkuh svnmuu, anehhnho gfahu/

ufhui aehuo vnmuu, vut cfk hartk fb"k' kfi' fk hartk ha kvo

jke kguko vct/ uzvu avdhkuh sguko v,jhw hvhw kbanu, cdupho suet'

fh ehuo vnmuu, ahhl cgher kvdu;' fb"k/ uha kunr' szv avdhkuh

sguko v,jhw hvhw do kvbanu, )ah,kcau tz cvdu;(' vut g"s ntnr

rz"k53dsuk ,knus ancht khsh ngav' sg"h av,knus ncht khsh ngav

bgav dsku, c,knus/ ]ug"s vncutr cvnal ,rx"u63' sftar vkhnus

vut cbudg kpxe shi cpugk nna' tz vut nhhdg gmnu hu,r uct kgneu, 

h,hrv cvgbhi[/

ugp"zha kunr' acngk, v,urv skg"k' ,ur,u ak nahj' abh

gbhbho/ zv atz hvhw vdhkuh sakhnu, v,urv nms gmnv'

uvghkuh ahvhw tz c,urv g"h vghkuh snmuu,/ ugs"z vut cbudg kbanv'

sbux; kzv atz h,dkv ara vbanu, gmno' ,eck vbanv do vdhkuh 

sngk, vdu; )cjhr, vgmnu, cvdu;(/

uhvhrmui' ag"h ngahbu ugcus,hbu73ucpry g"h vgcusv shpumu

nghhbu,hl jumv83' bzfv kkhnus ,ur,u ak nahj' nphu ak 

nahj' ceruc nna/

ntnr fk hartk duw' ,ak"drgd

43( cvct keni' rtv ctrufv s"v kv"g ,jhh, vn,ho skghk vgrv 51 x"c )xv"n

nkuey j"d gw ks )kghk gw ru((/ ua"b/

53( ehsuahi n' c/ c"e hz' t/

63( gw am uthkl/

73( rtv ,bht rpk"z/

83( agh"z t,h nr st nkft nahjt _ fn"a ctdv"e vnpurxn, ak vcga"y' bspxv

do cf,r ao yuc c,jk,u/

46 / ANTICIPATING THE REDEMPTION 

in this vein that it is written,31 “You are children unto G-d, your 
L-rd.” [Although this reflects a very high form of love, even this 
love has its limitations.] The love is rooted in a level [within 
G-dliness] where the import of [the souls], the objects of [G-d’s] 
love is recognized. [Since there is an external source — the souls’ 
positive virtues — which motivates this love,] it does not 
emanate from His essence itself. 

G-d’s love and connection to the bodies of the Jewish people, 
by contrast, does not stem (from [an appreciation of] the inherent 
virtue of their bodies. Nor does this choice reflect [a relationship 
between a father and] his child who share a fundamental 
connection. Instead, [this love] comes about because G-d chooses 
the Jewish body.32 And this choice is entirely free, [with no 
restrictions upon it, and no rationale which compels it].33 [Such a 
choice has only one possible source,] His very essence.} 

This explains why the soul, [a refined spiritual entity,] can be 
drawn down to enliven the body. Since the body is superior to the 
soul in its source, [it has the power to motivate the soul to 
descend and grant it life]. 

(Following a similar motif, we find the Torah explains and 
expounds upon the mitzvos. [As explained above, it directs its 
focus in this direction], because the source of the mitzvos is su-
perior to that of the Torah). 

IV There is [another] difference between the Torah and its mitz-
vos [which is relevant in this context]: All Jews are equally obli-
gated in the observance of the mitzvos. In regard to Torah study, 
by contrast, there are a multitude of categories: [On one end of 
the spectrum are] those whose sole occupation is the study of the 
Torah. There are those who have the opportunity, and who are 
hence, obligated to actually “Toil in Torah study during the day 

                                                           
31. Devarim 14:1. See the beginning of ch. 2 in Tanya which explains that this refers to 

the soul’s relationship with G-d. 
32. Tanya ch. 49 (end of p. 69a ff). See also Toras Shalom p. 120. 
33. [The intent is that G-d’s essential love for the bodies of the Jewish people does not 

result from an awareness of their positive qualities. Were that to be the case, the love 
would be only as strong as the Jews’ virtues. Rather, His love for us comes as a result 
of His choice, a factor that transcends the entire range of human virtue (or its lack).] 
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and at night.”34 [At the other end of the spectrum are] people 
who are occupied in commerce who may perform their obligation 
by studying “One chapter [of the Torah] in the morning and one 
chapter in the evening.”35 

The reason for this difference is explained as follows:36 Mitz-
vos are G-d’s will (as stated above), and [the quality of] will defies 
division. The Torah, by contrast, is Divine wisdom, and wisdom 
is subject to diversity.37 

This motif can also be applied with regard to actual Torah 
study and performance of mitzvos: Mitzvos are performed by all 
Jews; “Even the sinners among Israel are as filled with mitzvos as 
a pomegranate [is filled with seeds].”38 This is not the case with 
regard to Torah study. 

[The rationale for this concept can be explained as follows:] It 
is only on a revealed level39 that some measure of fault may be 
found in a Jew; [in essence, all Jews are fundamentally good. Ac-
cordingly, with regard to Torah study, which relates primarily to 
the Jews’ souls, a level of revelation, the possibility for inadequacy 
exists. In regard to the performance of mitzvos, by contrast] since 
mitzvos express G-d’s Will and relate to the [Jew’s] body which 
was chosen by G-d’s essence, they are of universal relevance [and 
are observed] by all Jews. 

                                                           
34. Yehoshua 1:8. 
35. Menachos 99b. Hilchos Talmud Torah of the Alter Rebbe, 3:4. 
36. The series of discourses beginning BeShaah SheHikdimu 5672, Vol. I, ch. 4 (p. 8), ch. 

52 (p. 93). 
37. [The intent is that will is undefined. When a person wants something, his attention 

is not directed to the entity as it exists within its own context, but as it is the focus of 
his desires. Intellect, of which wisdom is the first quality, by contrast, has as its goal, 
the comprehension of an entity as it is. This necessitates the appreciation of the 
different qualities the entity possesses.] 

38. Conclusion of Chagigah. 
39. The soul is also rooted in G-d’s essence. Nevertheless, it is possible to say that since 

G-d’s love for the Jews’ [souls] is similar to a natural love (as explained earlier in the 
text), therefore, when compared to G-d’s essential choice [to love and to be con-
nected to] the bodies of the Jewish people, [His relation to our souls] reflects an as-
pect of revelation [and not essence]. This subject still requires further explanation. 

kghkuh ban,

vuu"j th"t bu"b v,nho

rw anutk hgec

ci rw navg"v

phbe

rus; msev ujxs

ch,u p,uj kruujv

gxe cnr. cdupu ucnnubu
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kf"e tsnu"r baht surbu
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kghkuh ban,

vrv"j vuu"j th"t bu"b guxe cm"m ufuw v,nho

rw nbjo ngbskc"r ztcg"v

cuhndtryi

zfv kvhu, akhj nhujs

nf"e tsnu"r vrhh". b"g kthrupv

vhw neuar krcu,hbu vesuaho b"g uduhhx kakhju,u

ak f"e tsnu"r nbjo ngbsk baht surbu nkl vnahj

cafub, fti muv vw t, vcrfv

vhw au"c nunjv

ch,u vhw p,uj kfk vbmrfho cnxhru, uctvcv

ugh"z zfv kerc vrcv nvo k,un"m ukerco kf"e baht surbu

urcho vahc ngui

zfv uvathr sur harho hcurl vukfho csrl v,urv

uvnmuv usrfh vjxhsu, uneuarho kf"e baht surbu

ufnv nvo akujh vnkl

bpyr ca"y ga"e dw tsr rtaui vw,ag"y

,/ b/ m/ c/ v/

)nbuxj vnmcv(

*

bspx g"h napj,u ahjhu

48 / ANTICIPATING THE REDEMPTION 

V This, then,40 is the meaning of the teaching “Every Jew has a 
share in the World to Come.” Although the revelations in the 
World to Come (the Era of Resurrection) are vastly superior to 
the revelations of Gan Eden, nevertheless, this [loftier degree of] 
revelation will be [revealed] to all Jews. 

By way of explanation: [The revelations of] Gan Eden reflect 
[merely] the Torah that one has studied in this world. The reve-
lation in the World to Come, by contrast, will be the result of the 
mitzvos that are presently performed. Since, as explained previ-
ously, the observance of mitzvos relates to all Jews, “Every Jew 
has a share in the World to Come.” 

This [also] explains why the revelations of the Era of Resur-
rection will be appreciated by souls as they are clothed within 
bodies. For the performance of mitzvos is primarily related to the 
body, as explained above. 

[The fact that the revelation of the Era of Resurrection will 
relate primarily to our bodies, for they are associated with the 
actual observance of the mitzvos, is not to the exclusion of our 
souls. On the contrary,] it is possible to explain that the revela-
tion of the Era of Resurrection will be appreciated by the souls as 
well (as they vest themselves within bodies). 

To cite a parallel concept: Our sages state, “Great is Torah 
study, for it leads to deed.”41 The fact that Torah study leads to 
deed amplifies the greatness of the study itself. {[This relates to a 
concept] explained in the series of discourses [entitled Yom Tov 
Shel Rosh HaShanah] 5666:42 When a person’s Torah study is di-
rected to discovering a ruling pertaining to the actual perform-
ance of a mitzvah, the person will toil to a greater extent. Accord-
ingly, he will obtain a deeper understanding of the Torah con-
cepts he is studying.} 

[To apply this concept to the analogue: Since the soul’s Torah 
study leads to the body’s performance of mitzvos, the soul will 

                                                           
40. With regard to the subjects to be explained see also the maamar Lehavin Inyan Techi-

yas HaMeisim 5746, cited in fn. 17, sec 2 (Sefer HaMaamarim Meluket III, p. 36) and 
the sources cited there. 

41. Kiddushin 40b; Bava Kamma 17a. 
42. P. 390ff. 
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also enjoy the benefits that will be appreciated by the body — the 
revelation of the World to Come.] 

Similarly, the Torah of the World to Come, the Torah of 
Mashiach, will be characterized by two dimensions: The Torah in 
and of itself will reach a level of completeness. In addition, we 
will appreciate the superior quality of Torah that results from its 
connection to the mitzvos. 

[A similar concepts applies in regard to the soul in the Era of 
Resurrection.] At that time, the source of all the souls will be 
revealed. In addition, the soul will also receive the revelation that 
is associated with the body ([that result from] G-d’s essential 
choice of the body). 

May it be G-d’s will, that as a result of our deeds and divine 
service, especially through the service of “spreading forth your 
wellsprings outward,”43 we will merit to study the Torah of 
Mashiach, from Mashiach’s mouth, in the immediate future. 

� 

                                                           
43. And as stated in the famous epistle of the Baal Shem Tov, printed at the beginning of 

Keser Shem Tov, the spreading of the wellsprings of Chassidus precipitates “the 
coming of the master” — “the King Mashiach”. 
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